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FOREWARD

In the following pages is presented a critical edi-
tion of Acarya Dignaga’s (Dinnaga) famous work
Alambanapariksa along with its Sanskrit commentaries,
Tibetan texts and English translation by Prof. N.Aiyas-
wami Sastri, a distinguished scholar in the domain of
Buddhist philosophical studies.

Considering the very paucity of such a kind of text
we have thought it advisable to publish this book in
our Quarterly Journal for the benefit of those interested
in the Indian Logic.

The text was first rendered into Sanskrit from its
Tibetan version and published in the Adyar Library
Series, Madras ( Tamil Nadu), 1941.

Dignagacarya was very likely Kalidasa’s contemporary,
who flourished between 400 and 550 A.D. Dignaga who
flourished towards the end of the fifth century A.D.
was a noted dialectician. He is regarded as the father
of Indian logic.

Dignaga was first an exponent of Mahayana Vijna-
navada. There are at least nine treatics to his credit.
They are: Abhidharmakosamarmapradipa, Astasahasrika-
prajnaparamita, Alambanapariksa, Trikalapariksa, Hetu-
cakradamaru, Nyayamukha, Pramanasamuccaya, Prama-
nasamuccayavritti and Nyayapravesa, excepting the first
and the last, not a single one has come down to us
in original Sanskrit. His magnum opus is, however, the
Pramanasamuccaya, wherein he establishes the Vijnana-
vada philosophy, only fragments of this work have been
quoted by the Hindu logicians.



The inordinate delay in printing the book is due
to a woeful lack of scripts concerned in the press. It
is, therefore, regrettable in the extreme.

Lastly, I must thank the Gangtok Pfess, Gangtok,
for undertaking the publication of this text.

Anukul Chandra Banerjee

Gangtdk,
1.9, 82



PREFATORY NOTE

The ALAMBANAPARIKSA of DIGNAGA was
first rendered into Sanskrit from its Tibetan version and
published by me in the Adyar Library series in 1941.
I have now added to it the Tika of Vinitadeva also
rendering into Sanskrit from its Tibetan version. Dharma-
pala’s Tika has now been revised in the light of two
sub-commentaries in Chinese and included in this volu-
me. It is hoped that this publication may benefit scho-
lars of the subject as it has been provided with the
Tibetan Texts i1n their original forms of both the text
and the Tika for ready reference.

Lastly, I should like to offer my grateful thanks to
the authorities of the Sikkim Research Institute of
Tibetology, Gangtok for publishing my present volume
in the Bulletin of the Institute.

N. A. Sastri
Santiniketan

5.4.80
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A  CRITICAL APPRAISAL OF THE TREATISE
PRELIMINARY NOTE

Acidrya. Dignaga takes for granted the grasping by
the mind of its object through process of assuming its
form, i.e. 8dripya, co-ordination between the subject (mind)
and its object. This theory has served the author as a main
weapon to dismiss the reality of external world in this treatise.

Now we have to find out who pleaded for reality of
our objective universe and who propounded the said co-ordina-
tion-theory. The early Buddhists though they are realists,
never pleaded for the theory. V. the latest champion of the
school Bhadanta Subhagupta and his treatise Bahyartha-
Siddhi- karika in this Bulletin, in 1967. Later Buddhists like
Sautrantikas on the other hand have adopted ficely the
theory for their realistic approach to the universe, cfr. my
Ba. Siddhi with Notes. But they were not original propou-
nders of the theory.

It appears, therefore, that the Sankhya-yoga-masters were
the first to draw attention to the ever-occuring phenomenon
of co-ordination between the mind or intellect and its object.
The idea will te made clear in the following staiements
of Patanjali, the author of the yoga sutras :yoga is an
absolute check of Citta-Vrtii; then at that time the soul
remains in his own form. In the other states the soul is
assimilated with Vrttis (mind’s functions). Vrttis are five in all;
they are: sensible experience, it§ reverse, empty thought, sleep
and memory. Sensible experiences are: perception, inference
and scripture, these 3 Pramanas. Reverse is a wrong knowledge
founded on an absent object, e.g. knowledge of a silver piece
on the shell, vain thought is devoid of the object occuringin
pursuil of the word-meaning. Slecp is a metamorphosis cof the
mind having as the object the idea of non-existence ( abhava-



prayyaya-dlambana wwrasarssar ) The absolute check of these
Vrttis are secured by means of constant efforts and
desirelessness.(yoga sutras, I, 2-12)

Of these statements the most relevant to our purpose is
the 4th. Sutra which states that the soul in other states assumes
* the forms of the experienced things, i.e. Vriti-Sdripya‘ Other
slates’ -when the man is engaged in pursuit of the world acti-
vity. The following is another noteworthy statement:

| An entity becomes known or unknown to the mind because
the mind acquires the image of the entity reflected in itself
(Iv, 17).

All the metamorphoses are known to the soul (Purusa)
because he has no transformation of any kind, stafonfa v. IV,
18.

On the sankhya side the author of the Karika, Isvara-
krsna does not speak much of the Sardpya-thsory, however
the anonymous commentary, yuktidipika refers to it more than
once. He explains vrtti as favaistaformifiast, ‘a transformation
in the shape of its content’ (v. pp. 103, 112-114). More interes-
ting is its citation of two verses from an ancient author on p.

80:
Just as the intellect appears as if it is of the form of an

object (sufFix za) just so the soul being brightened by the
intellect (gzar smsnamm:) is said to be intelligent, (boddha)
like a jewel (mani). Whichever is the mind’s act, i.e. metamor-
phosis, the soul, Purusa, also assumes all such forms of the
intellect which forms pertain to other than the self because he
is conscious (¥ad.) -

Ample advantage of Sarlipya vada has been taken by the
Advaita Vedantins in expounding their epistemology of perce-
ption. Refer to the Vedanta Paribhasa of Dharmaraja Ch. L
pp. 13, 18

- "Just as the water of a tank, going out through
a hole and entering the field through channels comes

2



to have even like those fields, a quadrangular or other

figure, similarly, the internal organ too which is of the

nature of light going out through the sense of sight, etc. and

reaching to the locality of contents like pot, is modified in the

form of contents like the pot. This same modification is called

psychosis, vrtti v. the text edited and translated by S.S.Surya-
narayana Sastri, Adyar Library series, Adyar 1942.

Sri Sankuaracharya has also accepted Jfidna as sikéara,
endowed with the form of its content, v. for example the
Gitabhasya, p. 446 of Gita Press edn. ad XVIII, 50.

The above citations would amply prove that the sartipya-
vida was originally expounded by the Brahmanical writers,
and then it was grafted on to Buddhism by the Yogacara-Budd-
hists in order to establish their Idealistic Philosophy. v. My
~ Bah. Siddhi, Notes: 151, 162, 165, 168—9. 170, 183, e*c. and my

paper on Idealistic Buddhism in the Journal of Tirupati
Research Institute, Vol. I pt. 3.

Now let us turn to the topics of the treatise.

The author, Acarya Dignaga in the first part of his trea-
tise, i.e. Aphorisms 1-5, sets up the views of the Realists who
_consider the objective universe in the external as absolutely
real in one form or other which the author proves to be some-
thing imaginary. In the second part the author’s own opinion
about the issue is presented. This is a convenient method of
treatment generally adopted in the ancient India Scientific
Treatises. The method goes under the heading: Piirvapaksa and
Siddhanta or Anya-Samayr and Swa-Samayr, others’ view and
own view (cp. Vinitadeva’s Tika, ad 6. Introductory).

According to the author the Realists may broadly be
classified under three groups as follows:

1. The advocates of atoms as direct objects of our consci-
ousness.



2. The advocates of the combined atoms acting as before.

3. The advocates of the atomic integrated forms behav-
ing so.

As to the problem of the identifications of these
philosophers, the first group may be taken for certain to
be the early Buddhists like the Sarvastivadin-Vaibhasikas on
the authority of Vasubandhu, Subhagupta and others. As
to the second group we have no means to ascertain who
they are except the well -known Chinese commentator Kue-
Chi who reveals them to the authors of the Sutra-sect, perha-
ps the Sautrantikas. The advocacy of the third proposition
is attributed to Vagbhata, etc. by Vinitadzva and to San-
~ghabhadra and his followers by Kue-Chi.

Vasubandhu also speaks of three opinions on the
external objects: 1) The first opinon  pleads that the
object of our cognition is ons whole, avayavin (like the pot,
etc.); 2) the second one holds it to be many separate elements
i.e. atoms and 3) the third view is: itis a totality of atoms
(8amghate) The first opinion is mentioned there as that
of the Vaisesika masters. The advocates of the second and
the third view are not stated there. We may, however, surmise
that they are the Sarvastivadi-Vaibhasikas from the context.
Though the simple atoms do not get combined as they
are partless, the molecules of atoms can get combined.
So say the Kasmira Vaibhasikas (Vimsika, ad. 13th. ver.)

REALISTS

1. The Buddhist Realists declare: The atoms are truly
objects of the sensory consciousness, because they are the real
cause of that consciousness.

Dignaga replies: They are not its object, because the
atoms are not cognized directly (lit. not reflected in it);
example: the sense organ. (Though it causes concieusness,
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it is not, at all, cognized by it). Vasubandhu’s answer to
them is very simple, viz. the atoms are not proved to be
real entities, ( paramdnpub ne siddhyati).

The reason for Dignaga’s complex answer is that he
assumes two criteria for judging dlambana, (object-cause),
viz. 1) causality and 2) image-imposing (dkara-arpana). Of
these two the first criterion has been accepted by all sch-
ools of Buddhism and it is brought under the category
of the four conditions: hetu, samanantara, dlambana and
adhipati (Abh. Kosa, II, 62, Madh. Sastra I 2. etc.) The
import of causality is well kept in view in the usage of
the term in the following contexts: The visible discharges
the function of dlembana towards the visual consciousness
(sarfisraen sesracaaga 59f 1) Salis. Sutra, p. 15, 1. 4). Alambana
is a thing by support of which consciousness arises, that
is to say, a supporting element in the process of cogni-
tion is dlambana. (Madh. Avatira, my Skt. text. p. 77).
Samjita is taking up of content and nimitts, content
(visaya) is the same as dlambana. mimifta is particulars of
the same, i.e. blue, yellow and others and ths factor of
their determination (T'7imsikbhasya, p. 21 & 23). The
Satya-Siddhi also equates dalwmbana Wwith nimitta (ch. 77:
fafasrsress fagra 1 cp. ch.  191). What is prodactive of
knowledge is dlambana (Slokavartika, p. 285: Iasedarara-
aeaw 1) The cause is the same as dlombane (Umbeka in
Slokavartika-tatparyatika, p.278). Dharmakirti also confirms
this idea: ‘““Causality is no other than objectivity” pra.
var. II, 234: The object is what is a causal entity” Ibid.
246. “A non-cause is non-object” Ibid, 257. 1t is also
noteworthy that Dignaga himself cites a g¢astra in his
comment on Aphorism 2 to stress the causality a main
part of alambana. There is no mention of the other part,
image-evoking, which omission Vinitadeva justifies by saying
that this image-evoking is accepted in this system [of the
Sautrantikas] v. his Tika, pp93below. '
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Now we may be sure that the above said second
criterion of alambana viz. image-imposing is a new element
introduced by Dignaga under the dominant influence of
the Sautrantika Realists who hold sway in the field of
epistemology of the Buddhists. Since the early Buddhists
could not conceive of the image or no-image of a knowledge,
they hold that the atoms become a direct object of the
sensory consciousness. The atoms are very subtle and
invisible; how can they be admitted as a direct object?
Bhadanta Subhagupta, a latest champion of the school
provides a fitting answer. It is as follows:—

An atom which may manifest its own single knowledge
cannot appear in life as separated from other atoms. When
it appears associated with other atoms it looses its atomic
form; how then could each of them appear in our know-
ledge? (Var. 43) Atoms cannot each individually and inde-
pendently appear in life and this is also the reason why
each of the atoms never flashes out in our conciousness (44).
The atoms though they are mutually un-related and devoid
of parts nevertheless become integrated and accomplish
the gross things like the globe of earth and others (56)...
The person endowed with a sharp intellect and living in a
mountain and such other places could count the at>ms
with their number and other distinction (59). Therefore it
is not proper to declare that the atoms do not at all
exist...... (60). Refer to the Bahyarthd Siddhi in the Bulletin
of Tibetology, Ganglokfp 1967 for further details.

The Vaibhasikas appear to hold the view that the
atoms are not perceptible to us. They nevertheless form
the knowledge-object bzcause they are basically the cause
of knowledge. A Digambara Jaina, Sumati by name is
also credited to maintain the atoms as direct object (v.
our remarks below on the third proposition). There are
two opinions about the atoms’ behaviour: 1) they exist
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allowing some inter space in their midst and 2) they re-
main without any intermediate space (%) HFII: LA
3) fawega: gza: | ). The atoms of no interspace have
been reciprocal support and are united. Vasubandhu in
his Kosa says that the Kasmira Vaibhasikas advocate the
atoms as having some inter space and remainingin a
close vicinity ( @razrazama: ) but do not get combined; and that
Bhadanta, (a Sautrantika master) asserts that the atoms remain
with no interspace and due to this they are termed combined
( fawraw gegszwar) He prefers this Bhadanta’s opinion ( wamws
wezoun_T) Kodavyikhya. I, p. 99, 3). See also my discussion on
this topic in the Abh. Problem, Br. Vidya, XVIIL, p. 226f. Thare
is one more opinion holding the combined atoms as object-
cause. (See Tattva. s. paiijikd, p. 556, and Haribhadra’s
Abhs. aloka, pp. 372-74). This is probably the opinion
of the Sautrantikas, see discussion below.

Dignaga elucidates his meaning of ¢ the content - (visaya)
thus: ‘“ A content is that whose characteristics are spacified
by the knowledge; this is so because the knowledge appears
in the form of content. The atoms cannot bzhave like that

hence not object.”

2. Then let us take the combined atoms as object. The
author demurs to it: ““Consciousness does not arise from
what is represented in it, (i.e. combined atoms do not cause
the consciousness) because they do not exist in substance
like the double moon.” For the combined atoms are

2a
not, in fact, different from the simple ones.

Vasubandhu’s reply to this proposition is also simple.
No atom is proved to be real (paramanuh na Siddhyati).

The author further makes his standpoint plain thus:
“ What object evokes the consciousness endowed with its
own image, that is propeily regarded as actual object of
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that consciousness: because that alone is spoken of duly
as the productive cause of the consciousness. But the
aggregates of atoms are not so. (i.e. productive cause).
Example, double moon, it is perceived on account of one’s
own defective eye. Its perception is not caused by the
double moon, as there exists no object like the double
moon. Similar are the aggregates of atoms.”

This proposition, according to Kue-Chi comes from
the Sutra-sect, i.e. Sautrantikas; but this finding is not
corroborated by any other source. We have, however,
enough quotations pleading for the aggregate of atoms to
be object-cause. Kue-Chi clarifies their views thus: The
indivisible atoms that are substantially existing are not the
object of the five-fold consciousness because no indivisible
atoms are manifested in it. These seven indivisible atoms
constitute jointly one anurdpa, a gross atom. This gross
body of atoms though phenomenally true is the object of
the five-fold consciousness, because there this gross form is
reflected......... “(see p. below). This opinion of gross
body of atoms joining together is also referred to as itis
pleaded by the Kasmira Vaibhasikas in the Vimsatika ad
13. The characteristic of this opinion is that the gross
body of atoms though it phenomenally true has been
accepted as the object of consciousness. It is obvious that in
this proposition the second criterion of dlambanu, ie. image-
imposing has been much stressed and preferred. This is
confirmed by the statement of the Pramanavartikavrtti p. 230:
&g fagragey + “The characteristic of a content is its
capacity of imposing image.” Note als» Pra. vartika, II,
224: The Knowledge in what form appsars, that form is
spoken of as graspable of that knowledge (ax gfgdzmir
aeareagmigag=ay 1 ) The graspable here is multitude of atoms,
(anu-sancaya-vrtti.) This is the reason for citing an
earlier authority to the effect that the causality is equally
an important ingredient of alambana (v. Tikaonp. ¢» )
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Dignaga’s objection stands on the ground that the
aggregates of atoms are phenomenally true, hence cannot
serve as the object-cause. This objection is dispelled by
Dharmakirti in these sayings: The same self-characteristic
of things (svalaksape) is the ultimate substance (dravya sat)
because the substantial thipg is that which is capable of
discharging a purposive action (Nydyabindu, I, 14-15). We
should remember that the ‘above sayings are made from
the Sautrantikas’ point of view. The idea of imtegrated
atom, Samcita-apu is also upheld by Subhagupta on the
same pattern of argument: “The atoms being integrated
discharge a uniform function and are termed Sancita,
‘integrated” and to the upholder of this opinion how are
the atoms non-substance, adravya? (Bah. Siddhi ver. 39).
Dharmakirti also justifies this proposition in these sayings:
“The effect is caused by several things; yet what (know-
ledge) arises imitating what form. that form is regarded
as ‘“‘grasped” by that knowledge” (Pr. var. II, 248). All
knowledge flashes out from its contents, the knowledge
though caused by others (like the sense, etc.) assumes the
form of its content only, (but not of the sense-organ)”

Ibid. 268.

The following citations would enable us to have a
glimpse of how the advocates of the combined atoms as
knowledge-content meet difficulties in their way:—

Intesgration, multitude, homogeneity (are synonyms);
the sensory consciousness is related to it. The sense of
homogeneity (simanya) is necessarily geared up with discri-
minative knowledge. Pra. Var. II, 194. comment: The five
consciousness-bodies are of integrated dlambana; this is the
conclusion, siddhanta. 1t is also stated (in Pra. Samuccaya)
the perception as it is effected from more than one thing
is focused on the homogeneity (Samanya-gocara) as its own
content. Thus the multitude of atoms is termed Sancita,

9



‘integrated’; the same is thought of as™ samdnya,; the sen-
sory knowledge is centered upon it. .The sense of Samanya
is followed by a discriminative knowledge; how could it be
then a discrimination-fres perception? So the author says:
“The atoms are formed in co-ordination with other atoms,
then they are named sancifa “integrated” and serve as nimitia,
object-cause of the knowledge-rise.” The so formed integ-
rated atoms are meant in the saying: The five conscious-
ness-bodies are of integrated alambana. That they serve
as mimitta, cause of the knowledge-rise is meant in the
saying because “it is effected from morz than one thing.”

Such distinction of atoms is not possible in  the absence
of other atoms; the same (knowl‘*dge) is not ﬁxed in a
single atom, the knowledge is said as foc‘used on samanya.
(Pr. var. II, 196). Comment: The distinction of atoms,
is their capacity of evoking knowledge. The individual
atoms are imperceptible, Abu't they, being combined, become
perceptible. Therefore, since the knowledge is not invariable
with a single atom it is said by the truth-speaker (Digniga)
that knowledge is focused on the samanya, that is the
knowledge has as its content the multitude of atoms
(paraminu-sanghdta-visava). But, it 1s not to mean that
knowledge is focused on Simainya, generality other- than
the atoms. Then how can the objection of the perception be-
coming a discrimination-haunted be raised on pretext that
the perception is focused on the generality? cp. The same
idea is stressed in the Chap. I, 88-90.

The above statement of Dharmakirti in his Pra. Vartika
makes obvious that Dignaga is explaining that the com-
bined atoms evoke a pure perceptive knowledge by saying:
a—alrﬁfﬂmwa g qEATANTEL |

This fact. admirably tallies with an af‘cepted truth that
Dignaga propounded his logical theories on the basis of the
Sautrantikas’ metaphysics. But here in this present treatise
Dignaga’s attitude is quite different and unfavourable to the
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theory of Sanghatalambana, (combined-atom-object); hence
he puts it under the category of his opponents’ views.

3. Then the author takes up to examine the third proposi-
tion. “ Some masters say that the integrated form of atoms is
the cause of. consciousness.”” Dignaga replies that the atomic
form does not become its object, e.g. its solidity, etc. and
- SO on.

The advocates of this proposition are in the opinion
of Vinitadeva: Vagbhata and others — which opinion
is not corroborated by any other source. However, Kue-
Chi ascribes it to the Neo-Sarvistivadins, . -Sanghabhadra,
etc. The material elements, they maintain, (r#pidayo dharma)
~have each of them many a form (&Kara) but of these only
one part becomes the object of perception. Therefore,
indivisible atoms, being in co-operation with one another
assume each an integrated form, Sumcita-dkara. This form
being in substance produces the consciousness which resembles
that form and hence becomes the object-cause (Giambana)
of the five-fold consciousness. (v.p. ~ more details below).

There is some anachronism here. Dignaga criticises
the Neo-Sarvastivadin, without naming him and the Neo-
Sarvastivadin dispels the criticism nammg Dignaga according
to Kue-Chi. We must guess that they must either contem-
~ porary of Dignaga or Digniga speaks of some earlier spokes-
man of the school. It is. also interesting to observe here
that Dignaga ridicules the Sanghata-vada, (second propusmon ;
in this treatise) for which he pleaded in his standard work,
Pramana-Samuccaya (see Dharmakirti’s comment on p. ,
above). These circumstances may suggest that Dlgnaga
must have turned an arch-idealist in a later period of his life
as his predecessor Vasubandhu did accordmg to the tradmon
While composing the Pramana-Samuccaya the author should
be a neutral logician as he pleads for the both systems of the
Sautrantikas as well as the yogacaras. cfr. -my Bud. Idealism
in journal, S:V. Institute, Vol. I, 3, pp. 7Iff.
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Kamalasila informs us that the above said third
proposition was also advocated by a Digambara Jaina, Sum-
ati by name. His plea isthis; Atoms are two -fold viz. of
common form and uncommon form in the pattern of all
things having a general as well as a particular self. Of the
two, the common form of atoms is cognized by the senses
and their uncommon one never cognized. Thus the cons-
ciousness in a uniform pattern as related to the atoms never
comes into clash; hence the atoms are accomplished as per-

ceptible. (Tattva. pafijika, p. 554).

Dignaga’s reply to itis :“The atomic integrated form
is not perceivable like solidity (i. e. hardness.) etc. Though

they are in the atoms are not perceived by our eye-cons-
civusness. So is the atomic integrated form.” The author’s

weighty argument here is: "All gross things like pot, bowl,
etc. would be seen in a identical shape if the integrated form
and the atomic form are one and the same. Of course there are
differenciations in their sizes, but they are related to things
which are only phenomenal entities and which cannot be regarded
as causal factors. For, if we eliminate atoms of the empirical
things one by one, we shall have no more the experience of such
things. What is substantially true and existent never ceases
to evoke its perception; for example, colour and other ato-
ms. They never cease to catch up our senses.”

In this argument the author throws a sidelight on
the latest phase of the Buddhist theory of matier as ad-
umbrated in the Satya-Siddhi. According to this theory
the so-called qualities, colour, taste, odour and touchal are
fundamental elements and all other four elements, earth
etc. are formed out of the former four. Read S. Siddhi
chs. 36,38-40 and cfr. in my Dvdasamukha, p. 53,n.105.

4. Now the author set forth his own solution of the
problem: ‘It is the content (artha) which exists internally

12



in the knowledge as a knowable aspect appearing to us
as if it exists externally. Because the content is essentially
in the nature of consciousness and because it acts a pro-
ductive condition (to the consciousness) the knowable as-
pect is the object™.

The knowable aspect and the knowledge are one and
designated differently. How can the principle of cause-
and-effect relation be admitted between them? The author
answers: ‘“Though it is only a part of the consciousness,
it becomes a productive factor of the latter because it is-
invariably and simultaneously associated with the latter; or
it becomes so in succession by transmitting its force (Sakti).”
In support of these two answers Dignfga cites the autho-
rity of his earlier Rationalists’ saying: “In the presence
of cause is the presence of its result and in the absence
of cause is the absence of its result: this is the characte-
ristic sign of what is the canse and what is the result
even if they happen simultaneous or in succession.” This
saying proves beyond doubt that there is possibly a cause-
effect-relation between the two simultaneous events if there
is concomitance between them. This relation can be des-
cribed as Sahabhu-heiu, co-existing cause in the Sarvasti-
vadin’s terminology. This causal relation of simultaneity
(Suhabhut) is applicable to the phanoménon of ths mind and
mental state, [citta-caitasika] that are appearing together.
This relation also holds good in the case of four fundamen-
tal and four secondary elements (bhuta-bhautika) which are
mutually inseparable and conditoned. A favourable exam-
ple cited here is pmdipq-prab}zﬁ, lamp and light. They
appear together and disappear together, hence they
are mutually conditioned under the law of simultaneity
(v. Kosavya, Cal. edn, II, p. 123) conception of Buddhism,
p. 25, Abh. Sangaha, Kosambi edn, VIII, 22).

This pattern of argument of the Sarvastividin is not
accepted by a more rational school of Buddhism, like the

13



Satya-siddhi which disproves both the reason and the exam-
ple in ch., 36 and 40. Item 1, etc. The Brahmanical,
logicians like Kumarila also ridicule the causal relation
between the co-existing events andits example. Kumarila’s
criticism of Dignaga’s proposition is summed below along
with his commentator, Parthasarathi Miéra’s remarks:—

4
Let not the past be graspable as the Vaibhasikag
assume. It may then be possible that between two knowled-
ges that are occuring simultaneous one is the graspable
and the other grasper; therefore the following is stated:
With reference to the two simultaneous events there will
be no possibility of asserting one is proof and the other
is proved (méana-meya) for the reason that two simultan-
eous events are mutually independent, and that there is a
lack of -action and actor. Causality in your system
is graspable; in between the two independent events there
is no cause-and-effect-relation, hence no idea of one is
graspable and the other grasper (see Slokavartika, p. 309):
Halloo, (we have accepted that) the characteristic of the
cause-and-effect-relation is nothing but invariable concomi-
tance . of Tatbhdva-bhivin, presence of effect on the pre-
sence of cause; this characteristic is obtainable in the case
of two simultaneous events; so says our great Master
(Dignaga) : *““It is a simultaneous conditioning factor bec-
sause of invariable concomitance”. Now, on this point the
following is pointed out: The Rationalists do not proclaim
that causation is mere Tatbhiva-bhavin, ‘presence of the
effecct on the presence of cause’. That causation is geared
up’ with the succession of time and never bereft of 1i
This is pomted out in the following:

-

“The causati’on-characteristic freed from the time-succe-
ssicn is not permissible between the cow and the horse;
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the same 1s the case with the events of time-succession,
or the simultaneous moment-events of a flux of elements
with the other flux of elements. Therefore amongst things
which are already previously present a thing is regarded
as effect of that thing from which it is produced as in the
case of pot thatis produced in the presence of colour, etc.”’
(note this illustration from the opponent’s point of view).

The said example of lamp and light for simultaneous
causation is unproved; to this effect the following is poin-
ted out: :

“The example of lamp and light, etc. to prove the
simultaneous causation has been stated; even in this case
there is a very subtle time-distinction. The illusion of simu-
ltaneity there is due to the time-distinction hardly discernible
(durlaksa) as in the case of a sharp pin piercing through
several =~ hundred of lotus-petals (padmapatra-sata-vedha)”
«eren....This rejection of causation through the process of
simultaneity ic¢ also applicable to the knowledge and its part
and their graspability and grasping agency; so is said further:

“The rejection of causation by simultaneity is equally
applicable to the parts (knowledge and its part)”. (see Ibid.)

As to Dignaga’s second alternative answer, viz. it be-
comes so in succession by transmitting the force ( Sakti)
the same critic continues: Between two successive events
the previous may be graspable by the other. It is criti-
cised previously that what is past cannot become graspable,
this criticism is not valid; for, it is _possible by trans-
mitting its force. The self-form of knowledge on account
of impression (v7<and) imposed by a previous knowledge
(upon itself) is produced subsequantly. (This means that)
alambana is similar to memory (smaranam iva Tlombana),
Here also Kumidrila says. “Alambana is not possible by
succession through the door of transmitting the force” (Ibid.
pp. 311-312).
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The above elaboration of the opponent’s criticism is
aimed at to acquaint ourselves with a clear understanding
“of the author’s complicated proposition.

Dharmakirti being one of the strongest champions of
this school,  his conclusjye; remark may also be recorded
in brief which, appears ‘a3 an echo of Digniga’s view:

5

How and by what means do these atoms transform
our consciousness as reflex of a gross form? (Pra. Var. IL
321). Therefore one consciousness has two aspects (graspable
and grasper) and experienced - and memorised; the realization
of this in double aspect is regarded the fruit. (Ibid. 337).
The self of the Knowledge though indivisible in truth is
noticed (i.e. experienced ) as though it is divided into graspable
and grasper on account of our perverted visions (Ibid. 354).

In order to satisfy the scriptural declaration that the
visual consciousness emerges on the basis of the eye and
is visible the author states: “The sense-organ, (i.e. eye, etc)
1s only a sort of sukti, force as it acts as auxilliary to
its objectivity”. The. sense-organ is inferred to be only
a force of consciousness, but not material in character.
It may be a non-contradictory part of consciousness or it
may be in its own indescribable self. There can be no
difference in the production of its result. Thus the objective
aspect and the force of sensc-organ go on mutually conditioned
from immemorial time”.

The author’s statement about the sense-organ as of the
indescribable is suggestive. It shows that he does not side
with the Vaibhasikas for whom the senses are material, but
with some early scripture according to which they are other
than the visible etc; and supra-sensous and inferable from the
sensory consciousness and seated on the eye-ball, etc. (v. Yaso-
mitra’s comm. Kosa, I, p. 24-25). BPharmakirti too holds the
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same view, v. Pra. Vartika 11, 48 a-b: They are transcendental
and  designated as senses...Refer to Vinitadeva’s con-
ment for other opinions on the senses (p. 92 ktelow).

The author’s explanatory part of his last aphorism is
very well elucidated by Vinitadeva in his Tika, one may
read my summary in English, pp:33 sbeiow. 1

NOTES 07

1. The early Buddhists plead that the atoms though
too subtle and imperceptible, serve as a hidden cause of
our knowledge, because their gro:s forms that we experience
are phenomenal and cannot be regarded as either different
from or identical with the atoms, is not at all counted as
a cause. The same principle holds good in the Buddhists’
denial of the soul theory. The soul is not something real
apart from its several parts, cfr. Sfam. Nikaya, 1,135, the
saying: 4T AF WUT waAtg wear Afe ..,

ud #:9 g geeaa wala gaafa ggfa
Cited in Satya - Siddhi, Ch. 38, p. 190.

The above position of the early Buddhists renders much
easier the task of Dignaga of rejecting the combined atom-
object proposition (i.e. his second one). However th:
Sautrantikas assign some reality to it on the score that
it discharges a purposive action. See discussion on this
topic below.

2. See Tattvas Panjika ( p. 556 ) mentioning such three
opinions: 1 ) Atoms get combinzad onz another ( Samyujvantz
parcménavch,), 2 ) they always appear with some interspaze,
but do not come into a mutual contect (Sentara ¢va rityan
na sprsanti,} 3 ) when they appear witheut interspace, we call
them combined (nirantaratve tu sprstasamjnd ). Similar three
views are noticeable in Athis, Aloka, ( p. 372-74 ) : 1 (Sung-
hata-paksa, view cf the comtired atoms, 2 ) Santara-pariv-
arapaksa, view of atoms encircled with interspace, 3) nirantara-
parivarapaksa, view of the same without interspace. These
three are termed knowable categories (Jneya-paksa):
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According to Th. Stcherbatsky’s finding the combined
atoms alone appear in phenomenal reality. Simple ones or
infra-atomic elements presumably were relegated to a trans-
cendental reality...... (v. Conception of Buddhism, p. 12).

2a. Kue-chi’s interpretation of Vasubandhu’s verse 11
in the Vimsikd as referring to four views: 1) ¢ eka-paksa”
of the Vaisesikas, 2) anckapaksa of the old Sarvastivadin,
3) Paramanupaksa of the Sutra-sect and 4) Samghata-paksa of
the Neo-Sarvastivadin (Nyayanusara) is not admissible and
it is quite opposed to Vasubandhu’s own comment. (v. his
comment on the vimsika-vijnapti-chinese, Fas. III p.2).
Vasubandhu refers to the three views only, viz. 1) the view
of the Vaisesika, 2) the view of the Sarvastivadin as atom-
object and 3 ) the view of the Sautrantika holding the integr-
ated-atom-object / Samhata-gnu )

3. afaq: ggza: @ Ay a7 TEren
araeagfgwad fassingzeay o swonfas 11 194,
gfa: + aq afwgawegar goafawssa gl fagra o aamse-
aRar EATY gwEaeY gfy SyEw ( wnorEgsI ) 0 qar T qeEEr
szt (note  FIWSAIRLCIZITEAM ) @iFA ¥WIEId | § wF A @AY
ug: | a7 F WAEF gAY argeagfgaasg (FEedAtIseny agEay
AT FIAFFAT TOISGEAN | AT E—
gaFauiwaramg F1a:8 AsrAIsqR
gerrey wfaaey 7 fafas siesqmaa: 0 Ihid 195,
afe: L asoaY SR § afraar g afgaasas: aeafaaasm
@ | wiawsAa g fz fafuagan C“amasdasgeng 7 gonfzan g

At @ fagew  AarAawmauaa o
adwifamg sags armeama: o [hid 196

gfe: \ soat @ amITEgwefaEaT. L v afg seEFaaY 2 ar |
freg afgar wa aq  qemg uwfemqy gzt sAen fagmig aieaiac
afaqramagatass magad aranfzar o 7 g agamafafa@aars fagg
ag w4 Faeafaanan afregragag:

The same idea in Chapter 1, 88—90.
4 a1 yadraer wigaed (aan Fwfesafesfaoan ) guossaEy  aarys

g waafaar  atgs wfradfs sz sg-
geteafaaaeay guasaifaseafy
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aFyaETfcaaE rmFEmasag |

FOENG  WEAT  TPTAH | OV Fregratidas-gay
FHFATATATNANG T JgFAIZFEAT 1 (p. 304)

A7 amrEwaE iyt 0 FIFRAdud | s gOIsAa-
diifa fama a3 ) garseg— weweafamifeary @g sfa qag —

agravifaam  fgddy qod¥

Staiwifarmyss  agmewfed  asawn ag  afagwsfafa o g

Natrdfrawafzaiad agw q faedeg arfr dafagdes qar anafa —

drafrafafagsd sEwomTam |

agpger gt @ifea diatad sy aga o

FUISAIATA T G=qeGeqed A0 |

wqifzy 57 agg aewq qasafed u

At groig MY o AsrewE{eAery

aq_atrgeanfa oYafed suasocafas  fagadiasanafafa fRaoam

azfagfhag—

ggggeal fag’ atqawfazsias

g=7y 7o gim FALhT ax a0
g4 afg ayrogifuaraeg smg—

gBSE AT dd AIHWT TAT |

graufrreugafaglsng . gaggsf q@oAwAsalaws gy
Ahrqersie: | gErARAEAARAEg A R SRS, IEFREHTTEfafl
gneg  wyiedq  wereaFufEm o s@tmity mzegrgEssitosamr

AT = .
srrayet qogq ady emfeeiiEar

ar yatnagy 1 wwaifadte]  qdgesa qigd YEg ) A9
gitger qIgTE A GIWAAREH , A9 A, UEATIERT €A )
qFsTm AT g qerqrqga T wafa | egrofgaasaa g -
gaagma wafefa 1 avg—
T 9 wErfoy ¥ wewasad wyq o gfe
(Slokavar. pp, 311-12)

The above criticism proves that in pleading for a simulta-
neous causality Dignaga might have employed the Lamp-
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and-light-example, but we miss it in the translations of the
Alambanapariksa. Vinitadeva employs it in some other
context, viz. self-affecting-action (atmani kriyd). It is the
Sarvastivadin who first pleaded for the simultaneous causa-
tion with the same example; cfr. Poussin,Kosa, II, p.253;
vyakhya ad II. 51. cal. edn. p, 123; Kosabhasya p. 84-85).

3. gerafsy a¥a sgAraes A 321
gralfgeanid A3aRgqa |
eedd SwmeEivaares dza o@q o 337.

afamaisfy ggarar famaifaaada:

gragargsdfafayzafaa gvad 1 354.
Vijnaptimatrata in Pramana Var. 11, 320-371.
DIGNAGA’S VERSES (KARIKA)

1. Though atoms serve as cause of our sensory
consciousness they are not its actual object like the sense-
organs; because the consciousness dees not represent the
image of the atoms,

2. Consciousness does not arise from what is represented
in it, because it does not exist in substance like the double-
moon. Thus both the external things are unfit to be real
objects of consciousness.

3. Some masters hold that the integrated form of atoms
(sancitakara) is the cause of consciousness. The author
replies: The atomic form does not become the content
of consciousness e.g. the solidity, etc.

4. In that case the different perceptions of the pot,
the bowl, etc. will be identical.

If the perception differs in accordance with the different
forms of the pot and others, they never exist in the substantial
atoms.
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5. Their dimensions are difierent and therefore they are
related to substantially non-existent things. For, if we remove
the atoms one by one the perception illuminating the image
of the pot, etc. will immediately vanish away.

6. It is the object ( artha ) whieh exists internally in
the knowledge itself as a knowable aspect which appzars
to us as if it exists externally.

Because that object is essentially inthe nature of consci-
ousness and because it acts as the condiiion {to the
consciousness ) the knowable aspect is the object.

7a-b. Though it is only a part of the consciousness,
it becomes condition to the latter because it is invariably
and simultaneously associated with the latter.

Or it becomes condition also in succession by transmitting
the force ($akti).

7c-d. What 1is the sense-organ is (nothing but ) the
force itself in consciousness by  virtue of its acting as
an auxiliary (sahakarin) to its objectivity.

8. That force is not contradictory to the consciousness.
Thus the objective aspect (visayarupa) of consciousness and
the force (fakti) called sense-organ go mutually conditioned
from. immemorial time.

SUMMARY OF THE TIKA BY VINITADEVA

The author Dignaga presents the first disputant’s proposi-
tion by stating: Those who...

In this sentence the topics to be discarded are expressed.
The opponents’ perverse reasons are expressed in the sentence:
“Because the atoms are cause of consciousness” and because

the aggregates are productive of their image-bearing
consciousness’.
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The purgose and its relevance to the treatise are t:)_‘
be inferred by virtue of its capacity thus. This treatise is
commenced in order to refute the external Ob]CCtIVlty and"
in order to establish the internal objectivity. This is the
purpose and the -treatise is its device. The same idea is
repeated and elaborated further. ‘ ' "

All disputants do not accept the external things as
objects, hence it is stated : Those who.......... e rreenrens

The “eye and others” rcfers to the ear etc. upto.the
mind, thus the mind is reckoned as relied on = the exter-
nal things; hence they are also negated here

. Acarya Dharmapala in his Tika has elabordted a
great deal in .order to prove them; we do not understand
ths deep mtentlon and reasomng

, “The extcrnal” is what is other than the- conscious-
~ness. . The term artha is expressed as a synonym of con-
tent (visaya), but not substantially existing. The aggregate,
is also to be understood likewise. Alambana is cognizable.
Atoms are those which cannot be further divided and
(dissected). The atoms alone appear and disappear toge-
ther; yet the aggregates are considered as different and
_object (alambuma). The sense-organs in their capacity are
assigned to their respective objects like colour, taste, etc.
Though the colour etc. are integrated in the aggregates
they are cognized by their respective sense-organs. Like-
wise the consciousness in its capacity is fixedly assigned
to graspable things (dravya-pariccheda) and hence it takes
as its object the separate atoms as well as their colloca-
. tions (samanya, a@rr): -this is known to us (from the
Sarvastivadins’ treatise). The atomis, though very subtle
objects because  they - cause the consciousness and
because they exist substantially. What serves as cause is
alambana, object: this is the opinion of this ¢first dispu-
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tant). Thus the advocates of ihe external things admit the
atoms as objects in view of atoms bzing pzodumng delOr
of conscwusnes&

‘The saying: “Or. they conceive as object the aggregatc

of atoms” is presentation of the sccond prepesition. They . -

conceive so because the aggregate causes the 'knowledge
invested with the image of the af*grcgate This is tho
reason for ‘this proposmon It is to. state thus:- In what
form a oonscxousness emerges that form is 1ts content

So far are the propomtxons of the opponems

The followmg line is to delineate. the same: “Though
atoms serve etc.” Atoms in the ultimate sense are not
substantial. They being accepted as constituted of parts
become empmcal (samvrta) and bemg considered as" part-
less, 1hey cannot cast shadow and hldmo etc. (éﬁma*«:vrrf‘a)
¢p. the. same argument in Vasubandhu’s - Viméatika. Even
then théir causality is accepted ‘and their objectivity
denied; for they do.- not cause consciousness . reﬂectmg
their own -image. The expression indriya 1nd1cates six senses
inclusive of mind sense. “‘Like the sense - organ” is example.
It causes the consciousness; however 1t is not its content;
for, its image . is not reflected .in . the latter.

It is the content whose- self- being (%wra) is asserted
while the consciousness arises in its image. Here the self-
being is- both the self-characteristic as well as the general
characteristic. Its assertion is just its measured -grasping.
Consciousness ‘cannot discharge any function of determi-
ning its object beyond representing its image. Therefore
consciousness - having arisen in the form of a blue-patch
is spoken of as that it has determined the blue patch,
"What other function has the consciousness here ' (beyond
representing. its - image) ? However, it is metaphoncally
-stated ‘that consciousness grasps its -object. There is - no,
in"fact, any act of determination. Fer example, then, the
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sen is similar to his father, he is said to have taken the
form of his father. Though the atoms are its cause,if consci-
ousness dces rct represent their individually fixed images
how can it grasp their characteristics? When it does not
determine them, how can the atoms becoms its objects.

The example is the sense-organ.Though itis a cause it
is not the content of knowledge which bears not its image.
Therefore, the objectivity does not lie in mere causality. Thus
the atoms are not objects as they are deprived of the char-
acteristics of the objectivity. Here is a syllogism: Atoms are
not objects because they are incapable of causing conscio-
usness similar to themselves; example: sense-organ. The
knowable aspect is the heterogeneous example. Or they are
so, tecause their characteristics are not cognized; the examples
are the same. These two syllogisms are formulated by Acarya
Dharmapala and also stated by me, though not formulated by
the author Dignaga. Thus is negated the atoms-objectivity./1/

In order to negate the second proposition the following
is stated: “Though the aggregates of atoms are alike the
image of consciousness”, they are not objects, because the
consciousness does not arise from the aggregates. Though
they are not causal factors, let them be objects, what is
harm there? The author replies:

Consciousness does not arise from what  is represented
in it, etc.

What object form the consciousness imitates, that form
would possibly bteits object if it is also a causing factor.
What is causing factor, that alone is the object: this is
understood from the treatise ( of the Sarvastivadins). It is
stated there: A thing which is characterized as productive of
the mind and the mental states is designated as object as
it is experienced while the mind and mental states operate.
The endowment of the object-image in the consciousness is
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not stated inthe Sastra asitis recognised in this system
(of the Sautrantika-yogacaras) alone. It is to be stated thus:
What is endowed with two characteristics is alambana, object.

Why is not the aggregate a causing factor ?

“Because it does not existin substance”. What is substan-
tially non-existent is incapable of causing any effect; e.g.
double moon. Though itis reflected in consciousness, it does
not cause the latter. Phenomenon of that consciousness is
not however fortuitous as it is effected by a defective sense-
organ. The double moon is perceived when the eye is affec-

ted by the eye-disease (timira). Hence itis not producer of
its experience and becomes non-entity-non - object. The same

is the case with the aggregate. The following is the syllogism:
The aggregate of atoms is not producing factor of consciou-
sness, because it is not a substantial entity, example: double
moon. The heterogeneous example is the cognized part of
consciousness. Or, it is not alambana because it is a non-cause.
The examples are the same. If a non-cause is also alambana,
the double moon etc. would also be true objects. These two
syllogistic proofs are also formulated by Dharmapala.

“Thus both the external things are unfit to be real
contents of the consciousness” as both of them are defective
in one or another respect.

In the case of atoms there is productivity, but the capa-
city to impose the image on consciousness is lacking while
the aggregate has the latter but lacks in the former. Therefo-
re both are defective. //2//

The third proposition is presented next: Some masters
hold that ........



Some masters, Vagbhata and others hold the integrated
form of atoms as the causes of consciousness. They maintain
‘that there exists also an integrated form in the atoms. What-
ever exists in the atom is all a subtstantial entity (dravyasat)
hence it can serve as cause. Since the integrated form is gross i.
is capable to impose its image on the consciousness. Thus
the atoms become otjects in another fashion (prakardntana,
IHTTATN)

The atomic form is too subtle; how can it combine in
itself the gross integrated form ? No harm, they argue that
a material thingis combined with several forms or characters,
viz: blue colour, fragrance, sweetness, hardness and others.
The atoms also interalia has the integrated form. If so, why are
not they cognized at once ? So it is said: They are cognized in
one or another form”. Because they are  assigned separately
to their respective sense organs our senses do not grasp all of
- them indiscriminately.

This is said in accordance with the system of Buddhadeva,
viz. ten bases are mere bhutas, elements (not distinguishable
into primary and derivative ~ones).

“Even in the atoms, therefore, there exists the aspect
which produces the consciousness possessed of integrated
form”. That is to say: The atoms are capable of producing
the consciousness reflecting the integrated form of their own.
Why isit said in this fashion ? Because an alambana consi-
sts of two parts. The productivity is meant in the statement
that the atoms are consciousness-producing factors. The part
of the statement: “reflecting integrated form of their own”
expresses the capacity of imposing images. Because artha,
content imposes the image which exists in itself, but not one
that does not exist there the integrated form is to be

granted as existing in atoms.
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If the gross form exists in the atoms, how can it exist there
along with the atomic = subtlety? Why do we not cognize -
the atomic form as if it is proximate to us ? Therefore the
author says: Atomic form, etc. (3c-d)-For example, solidity
coldness, heat, etc. though existing, are not contents of
the visual cognition because the perceptive powers of the
senses are assigned to their respective domains of objects.
Likewise are the atoms . ...//3// ‘

“In that case the different perceptions of the pot, bowl,
etc. would be identical”.

‘The advocates of this proposition are to be accused
thus: The integrated form that is pleaded as existing in the
atom is well known to be existing in the pot, etc. If that
form of the atomis the same asthat of the pot, etc. then
the notion of the pot would arise from all other aggregates
of the bowl, etc. Or ifitis the same as that of the bowl,
etc. then also the notion of bowl arise from all other aggre-
gates of the pot, etc. We have, on the other hand, a
distinct notion of pot from certain aggregate, and the notion
of bowl from certain other aggregate. This distinction would
be impossible in your thesis. ‘

If the distinction is possible on account of number of
atoms differing as related to the pot and the bowl, etc. such
distinction is not at all admissible in the shape of atoms. If
itis your view that the different shapes of the pot, etc.
make possible the distinct notions of the pot, etc. we too
do not. negate them; however those shapesare not appor-
tioned to the substantial atoms. //4//

3

_“The dlmenswns of the pot, etc. are different, .. ......

" The atoms’ d1men510n known as parimandalya cannot

~ be differentiated. Though the atoms of the pot, bowl, etc.
are different real entities; in their dimension i. e. pariman-
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dalya no differentiation is admissible. Therefore the atoms
do not differ in their shapes. As in your system whatever
exists in the atom all exists in substance. So also in our

system whichever size the atoms has all is one parimanda-
lya size.
If the integrated form be admitted as identical, it must

be then partless as it has been in substance. If it be admitted
as having parts, it would never be in substance. Things
having parts, acquire various capacities ($akti); then the
arrangement of parts also would be possible; but that
would not be possible in the case of partless things.

“The distinction of form co-exists with the non-sub-
stantial things”. Because the arrangemeznt of parts is not
possible in partless things as stated above. The distinction
in shape is to be observed only in non-substantial things.
The Vaigesika system admits the pot, etc. as real substantial
things, but they are empirical, i. e. non-substantial (in our
system). For, if we remove atoms one by one the perception
of the pot vanishes away. How could that alone prove
that the pot. etc. are empirical ? If they are substantially
real, they would never ceaseto raise their own perception
even when their parts atoms are eliminated. For example,
the colour, taste, etc. never cease to evoke their perceptions
even when their atoms get separated. Moreover the atoms
being removed the conjunction creating the substance
(dravya) disappear and the pot perishes, then no more
arises its cognition.

If you think that the cognition arises no more beca-
use - everything cannot happen everywhere, we may reply:
If there is one whole (avayavin) other than the atoms, then
you must say: while existing within the atoms, whether it exists
covering entire atoms or partly. In the first alternative the
whole would be everywhere in the parts constituting the whole.
If it does not exist partly, it follows then it exists covering the
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entire atoms. Therefore, one whole (avayavin) like the pot, etc.
exists in as many atoms as there are, and hence when one
part of the whole perishes, the substantial whole would
become non-existent. For, the wholeis constituted of the
simultaneously existing entire parts like the chariot (anasva-
ratha). The heterogeneous example here is sva-laksana (ea=eT),
self characteristic. If you say that the whole exists by way
of vastu, substance, it will be vitiated by an unfavourable
circumstance (as stated above) viz. impossibility in its for-
mation by parts as the whole is constituted of 31multaneously

existing several things. //5//

After disproving the others’ propositions (anya-samaya)
the author sets forth his own (sva-samaya) in the following:

“It is the object which exists internally in the knowledge
as a knowable aspect which appears to us as if existing
externally”.

The knowable aspect is a graspable part serving as
its content. It appears as though existiny externally. When,
for example, a patch of space being reflected in the well-
water appears as if it exists on the surfac: of the water. Or
the image of the moon, being reflected in the mirror
appears as though itis in the mirror. Though no external
thing is admitted as alambana, there is, nevertheless, something
internal serving as the object-condition (alambana-pratyaya).
An eye- diseased person, e. g. perceives the appearance of
hairs, flies, etc. which are only some internal flashes (of the
diseased mind). Similarly the internal perceivable part of thc-:
consciousness is considered as alambana ‘ :

How could this mind itself be characterised as alambana ?
Because the knowledge assumes the forms of the blue and
the yellow patches as a result of matured forces (vasana)
accrued from the daily talk of the blue and the yeliow,
etc. The knowledge is accomplishzd as endowed with the
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forms™ of the blue and the yellow etc. Because the forms
-of the blue and the yellow are conditions to the consciousness,
they become its causes also. :

“The internal consciousness appears as object”......
Because consciousness existing internally becomes endowed
with' a form on the model of an object ( arthakarana tadak-
arakam ) and this form ( of object ) evokes the consciousness,
that consciousness becomes in possession of two alambana
characieristics; hence it is said to be the proper alambana.
Thus consciousness is possessed of an internally ~ existing
object. The form of consciousness is similar to that of
the object. Because it is similar, it is said to be of that
form. For example, a seal being curved in the form of
a letter is (said to be) of that form. (When a consciousness
is likewise similar to an object-form, it is known as
possessing that form.) //6// '

“(If) on]y the objective reflection of consciousness is
experlenced in the cognition, etc.”

The cognizable reflection that is internally existing is
experienced in a cognition. When it is said that the
knowable aspect of’ consciousness appears as though it is

the external object in a definite shape (niyatakaravat),
it becomes a part of consciousness. That knowable aspect

appears simultaneous with the consciousness, how could
~ that aspect be a producmg factor of the same consciousness ?
It will amount, in that case, to accepting an action
affecting its self (smenfy fgar syaaw) and also evolvz a formidable
error ( atzprasanga) viz. the cognizing aspzct also will give
rise to another cognizable aspect. Likewise the horns of
the right and the left of an ox would interss produce one
by the other. This is the objection raised by the opponent.
The author replies: This is not'a formidaktle rule (asasana),
because the cognizable part, though simultaneous it is,
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becomes producing factor, i.e., preceeding moment-cause
of the self born consciousness. No cognition arises in the
absence of the cognizable part which is resorted to for
the purpose of a mere support in the fashion thata man
rises up with the support of a staff. Therefore no causal
function either entire or in part is imposed upon it.

If the cognizable part thiswise becomes cause, be it so,
what contradiction would be there ? In the absence of any
concomitance between the right horn and the left the causal
relation between them, one being the fruit of the other is
not accepted. In certain cases a self-affecting actionis also
desired. The lamp is a fitting example here. The lamp
(not only illumines others but) illumines its self also.

How is it proved that the concomitance is criterion
for determining the cause-and-effect-relation? The logicians
say : Bhava and abhave, i.e. existence and non-existence:
These two are the characteristics of the cause and the
effect which may appear in Succession (or simultaneously).
When certain thing present, certain thing happens; the
laiter is considered to be its effect (hetumat). Here in
the present case the knowledge arises only when the cog-
nizable part is present and not when it is absent. The-
refore things, though simultaneous they are, become one as
the cause and the other as the effect. Haituka is Tarkika.
So far the subject and the object are shown to be simul-
taneous. o

The author next states that they are in succession too.
(This means:) the cognizable part while disappearing, depo-
sits its force ($akti) in the store-consciousness. That force,
if it accomplishes other necessary requisites in the second
moment evokes in the same moment a consciousness similar
toitself. Ifit does not accomplish in that moment it may
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do so in the third or the fourth moment; then it would
produce a similar consciousness by virtue of its maturity.

In this view (paksa) the said logical errors, self-affecting
action, simultaneity, “being one part”, etc. would never be
raised. For, the previous knowledge is graspable, and what is
endowed with the image of blue, etc. that evokes in a subse-
quent moment a similar kind of knowledge. Therefore those
objections cannot be raised.

If the force causes perception the force will then be the
object but not the previous graspable part. Such error is not
there; because the graspable part produces a -homogeneous
knowledge by succession, it makes the force as deposited in the
store-consciousness. If it does not make so, the force would
not produce such type of knowledge. Therefore the know-
tedge that is arisen from the forceis indeed produced from
the graspable part alone; thus there lurks no contradiction.
In this interpretation the fact of alambana with two charac-
teristics is well accomplished. Thiswise the graspable part
has two (alambana) characteristics as it produces subseque-
ntly its own homogeneous knowledge

The opponent now observes: If the self form of a know-
ledge is accepted as object-condition, how does the visual
consciousness arise relying on that self form and the eye ?

When the matter or colour (rupa) falls within the focus of
the eye and together with it the eye is to produce its cogni-
tion, the self-form of consciousness does not, at all, fall
within the focus of the eye. How isit possible that the eye
together with the self-form evokes the visual cognition ?

The author replies: If the sense-organ is a derivative
element, then there may be a serious objection. We, however,
desire to say that what force in accessory to objectivity
{visayu-sahakarin) that is regarded as the sense-organ. Thus,
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in our system just as rupa, coleur exists internally so also the
eye exists internally. Therefore, how does the above stated flaw
incur ? It is to be borne in mind that the force (sakti) that is
accessory to objectivity is the sense-organ. The interpretation of
indriye as what pertains to Indra would reduce it to something
inseparable (from Indra).

How is it known as a sort of force? Because the sense-
organ is inferred to be a force from its result, viz. cognition,
but not to be a derivative matter (bhautika ). Again objection:
One can infer merely some cause from result, but not a
variety of causes{karana visese }; for no concomitance of linga,
cause with the variety of cause has been previously deter-
mined. For example, the sight of the smoke can lead one to
infer mere presence of fire, but not the kind of fire whether
itis the fire of herbs or of the grass, etc. Likewise onej
could infer from the result i. e. sensory cognition merely a
cause but not deduce the genus of the cause, viz: a derivative
matter, etc. In the system of the Vaibhasikas the sense-organ
is a derivative matter (bhautika); in the system of Bhadanta
Buddhadeva it is a primary matter (bhuta-rupa); for the

1 o S . :
Yogacaras itis a consciousness; it is conventional for the

Madhyamikas; for the Samkhyas it is akankarika, a derivative
from Individuation, and so on. The said variety of cause
cannot be inferred. In reply to this the Tika remarks that a
simple force is inferred from the inferential process of various
forces and their successive flux (Saktiprabandha). [/ 7]/

Again, the force depends on a possessor of the force.
No force can be accepted without a support or base,
The possessor of the force is the sense-organ which ought
to be a derivative matter. Thus the sense-organ becomes
again a derivative matter. Therefore the author states :

I—Agamanusari Yogacara. Dignaga’s system being known as
the Nyayaanusarin Yogacara Vinitadeva spscifies thus.
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If a support is needed, let the consciousness be its support
(asraye). The consciousness is well-known to be both as
‘awareness of each object (prativisaya-vijnapti-rupa) and as self
awareness (sva-vijnapti-rupa). Therefore, let it be its base as
necessitated by karman previous deed. The force, never-
‘theless is not contradictory to the consciousness.

Again, some objection: The force that is situated in
the derivative matter produces some result and the same
situated in the consciousness -produces some other result.
‘Therefore the sense-organ ought to be a derivative matter.
‘The author’s reply is: There is no difference in the nature
of result due to the difference in the basis of force. This
means to say: Let the force be situated in the consciousness
or somewhere else. That force gives rise to a perception of
visible (rupa), etc. and hence there is not, at all, any differe-
nce in its result-productional act. '

“Gr. (the force) be in its indescribable self-form™.

This is the opinion of some :othé‘f'systsem about indriya.
o )

The sense-organ cannot be tested becuse it is not visible.
What is not tested cannot be demonstrated. Therefore accor-
ding to this system itis of indescribable character.

Then it is said by way of conclusion: “Thus the objective
aspect of the consciousness......” As this consciousness is
produced from the force of sense- organ so the latter is also (
produced from the previous conciousness which causes the
formation of the sense-organ (indriya ksepaka). That previous
consciousness again is produced from the still anterior force
of sense-organ. In this manner the force of sense-organ and
the consciousness endowed with the image of the object
go on mutually conditioned. Since there has been no starting
moment of this flux of the cause and the effect thesetwo
are to be viewed as revolving from immemorial time.

1. Itis atindriya, transcendental, p. 12.
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The author comments on the last aphorism:

“Depending upon the force called eye . ..... "Relying
upon what is called the force of sense and the internal rupa,
~cither simultaneous or of the previous moment the visual
consiousness arises as having an indeterminate object (ana-
vasita-artha-akaraka). ln the system of Realists the consci-
ousness arises from the already determmate object, but not
so in our system: this is saxd—» : o «

“Conscmusness reflecting an object but indistinct from that
object (alambana) arises”.

Some persons read: consciousness (arises) reﬁecting an
indescribable object (anirdistartha). That object is not reflec-
ted as absolutely distinct (vivikta). Nothing is made distinct
and it is indescribable; for every self-characteristic (sva-laks-
ana) is incapabie of being described..... .. .. o emires, eenen

“These two act mutually condmoned ...... ** explained as
before (see p. 34 above).

Sometimes thanks to the force known as (vasana) of
daily talk (prapanca) being matured consciousness is trans-
formed into the form of an object and the forcz  someti-
mes is produced from the mind (appearing) in the form of
an ebject In this continued succession of the' cause-and-effect
there is no break of the flux; hence itis underatood to be

of immemorial time.

One more question: Thesense-organ and thc object-force,
whether they are different from the consciousness or identical
with it? In the first alternative the dispute between us
would concern only with the nomenclature. The object is
external equally for both of us; for, we both accept the
sense-organ and the objéct as distinct and différent from the
consciousness. In the second alternative none would be able
to specify: this is the sense-organ consisting of the force and
this is the object. In reply to this question the author says:
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A

Considering the true naflife of 1hmg:. the force is a particular
stage (of consciousnéss) and i “true on’y nominally
(samvrtisat); and as such it is ot to'be™ *specified as
either different from or identical with the consciousness.
Considering the worldly talk one can say as he likes. It
is sometimes quite - different frdm the consciousness or
sometimes identical with it. F_é'r, people talk both ways
of things which are empirically true. ¥ They having in view
the idea of difference talk; for. exaymple, “the fragrance of the
sandal” (candanagandha) etc. The, idea of identity is also
somenmes expressed in this talk: Pltcher is rupa (v131ble),
etc. R IR E Y RS VT

Any way,,m both cas:§,. thc ob;ect«-condltmn (alambana)
has been elucidated as, ¢xisting internally and to this effect
the author says in conclusnon Thus the interior object
is endowed with two characteristics (image and causality),
and therefore it is logically deduced [that th2 consciousness
alone is transferred into the (external)’ object (visaya).] -

" KUE-CHIY ‘COMMENT ON ‘ALAMBANA

The following are the remarks on Alambana made
by Kue-chi while commenting on Vasubandhu’s Viinsatika.
In view of the fact that those comments are quite useful
to  understand and appreciate the respective positions of
the realists whose opinions Dignaga has taken great pains
to combat in composing his treatise, Alambanapariksa.
There are such three groups of ﬁle reahsts whose theories
are set forth by way of Purvapaksa in this treatise. Now
we are at a loss to specify who are they and which group
of the realists uphold which type of system. The two
Tikas that are now available in translatlons (one in Tibe-
tan and the other in Chinese) are not much of help to
us in this respect. However, Kue- Chl the renowned Chi-
nese commentator, though not wrnﬁpg a regular comment
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on the treatise has shed invaluable light on the problems
that we are confronting in this context. This is the rea-
son which prompted me to reproduce his observations

relevant to the problems. With regard to the first proposition,
1
viz. the proposition of the atoms-object-view, Kue-chi says :—

3
1. “This master {i.e. old Sarvastivadin) considers that many
dharmas (atoms included) in the base of visible, ripa, etc.
become the object of visual perception. Why is this so ?
Their indivisible atoms (paramanu) each substantially exis-
ting (dravyasat), constitute jointly one apu or molecule.
This apu is prajiiaptisat, phenomenally real and therefore
not at all substantially existing.”

3 . .
“Five-fold consciousness relies on (@lambate) the subs-
tantially existing dharma as its object and hence it does
not really rely on anu. Thus the compound of atoms are
things which are only conventionally real (prajiaptirupa).
Therefore, while the baces of the visible, etc. (rapayatanadi),
become objects of visual perception (caksur-vijnana), etc.
each of the indivisible atoms ( paramanu ) which are substanti-
ally real, serves their object (ekaikam). Visual consciousness,
etc. do not rely on (alumbate) the thing which is pheno-
menally real (prajnaptisat) because what is substantially
existing (dravyasat) can (alone) produce consciousness”.

The above extract shows that Dignaga in ths first
proposition refers to the standpoint of the old Sarvastivadi-
vaibhasikas.

In regard to the second and the third propositions,
Kue-chi makes the following observations:

“The master of the Sutra-sect says: the indivisible atoms
(paramanu) that are substantially existing are not the object
of the five-fold consciousness because no indivisible atoms
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are manifested there (-five-fold consciousness). These seven
indivisible (atoms) constitute jointly one anurupa, gross atom.
This gross body of atoms (samhata-anu) though phenomenally
true ( prajnapti) is the object of five-fold consciousness, beca-
use there this ( gross } form is reflected. No single substance
atom can be manifested as elambana, object-cause. Therefore,
necessarily, the compound (of atoms, anu) constitute jointly
one gross phenomenal (form), then only the five-fold

consciousness takes it as object. Therefore the Sastra
4
( -Vimsatika ) says: Multitude of indivisible atoms substantially

existing constitute the objects in their combined form.

This, the master of Nyaya (INeo-Sarvastivadin) considers
to be contradictory to his tenets (Sva-paksa-viruddha), he
maintains that five-fold consciousness of the eye, etc. does
not rely on (alambate) conventionally real thing. This disti-
nguishes him from the Sttra-sect (Sautrantika). If we follow

the old (school) (i.e. old Sarvastivadin), then there will be
4a

such logical fallacy (as has been pointed out) by Dinna
(-Dignaga) of no alambana, object-cause, because no form of
indivisible atoms is reflected in the five-fold consciousness. And
further (the Neo-Sarvasti-Vadin) says: the material elements,
etc.(rapadayo dharmah) have each of them many a form (akara).
Out of these only one part (bhagn) becomes the object
of perception. Therefore, indivisible atoms, being in co-
operation with one another ( paraspara-sapeksa ) assume each
an integrated form (Sancitakara). This form exisis in substan-
ce and produces the consciousness which resembles
that form and hence becomes the object-cause (alambana-
pratyaya) of the five-fold consciousness. A great number
of atoms, for example, become integrated to form a
mountain, etc. and by mutual assistance each of atoms
assumes the dimension of the mountain, etc. ( parvatadi-
pramana-laksaga). While visual 'consciousness etc. rely on
(alambate), the mountain, etc. the number of atoms existing
substantially and being in co-operation with one another
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become (one) mountain so that five-fold consciousness could
be brought into play. Hence they constitute alambana,
object-cause. In such a case there will be no fallacy involving
absence of alambana, because what exists substantially is
accepted as alambana. Therefore, the sastra (Vimsatika) says
that substantially existing number of atoms all get integrated.
This is explained in detail in the Alambanapariksa of Dinna
and the Vijnaptimatrata - siddhi-Sastra, Chuan. 1.

“In the old Vijnaptimatrata (treatise) the tenets of the
ping-shih-shih (-Vaisesika) and the old Sae-pa-to. (-Sarvastiva-
din) only are stated. The Sanghata and Sancita are said
to be one, viz. paramanu-Samudaya-ripa, a matter constituted
of indivisible atoms. This is hardly intelligible and the
statement is difficult to explain ” (vf.4b.L.1-f.53,1.6)

On another occasion Kue-chi inakes the following
comments: ““The Sutra-sect and others (hold) that the
indivisible atom ( paramanu) being in the nature of one

single substance (ekadravya-ripa) becomes the object of
5

non-sensuous consciousness (mano-vijnana) alone. The Sar-
vastivadins (Sa-po-to), etc. also hold that each of the ten
bases (@vatana) includes this single atom which becomes
perceptible by the consciousness relevant to it. Thus one
indivisible  substance-atom (dravya-paramanu) has been
accepted by you (Sarvastivadin, etc). But I (Vijnanavadin)
do not accept that it is (so); because there is no logic in
your argument. Therefore it is stated (by the Vijnanavadins)
that indivisible atoms be in their combination form (Sang-
hata, ho-ho ) or integration form (Sancita-ho-chi) artha, would,
in all cases, be contradictory to pramara (i.e. perceptual
experience). So the Alambanapariksd criticises the masters
of the Sutra-sect in this way: The compound (Sanghata)
of riipa, etc. because it is experienced in the visual consci-
ousness and because it is revealed to the consciousness
in the gross, behaves as alambana object, it nevertheless, is
not a causal factor (pratyayariha), because it is not a
real substance (adravyarupa). For example, ( a man of )

39



I N

disturbed eyé:'3§ght sees a double moon. That being a non-

substantial image it cannot constitute the cause of that
consciousness. Then the treatise establishes the syllogism

(pramana) that the compound of atom (ho-ho-sanghat+), though

it is alambana is not a pratyaye (cause) because it does

“notexist in substance. Tt is like the second moon.

" The treatisc of the Vijnaptimatrata-Siddhi criticises that

'thebfy ‘thus : compounds (Sanghata-laksana) isolated from

the indivisible atoms canaot exist in substance. With the
removal of the parts of a compound, one by one, the
conscicusness .of that gross form invariably disappears.
Hence the compound as such ceases to exist in substance

‘and can no longer, be stated to be the cause of five-fold

consciousness in the same manner as the second moon.
(The idea of indivisible atoms) is even more inconceivable:
If indivisible atoms exist in substance, it would follow that
compounds_exist conventionally. (If) what constitute the
whole do mnot exist in substance, the constituted whole can-
not be established.

The Alambanaparnlfsa criticises the masters of Nyaya

| (Neo~Sarvast1vadms) thus: Just as solidity, etc. (Kathinatadi-

Laksana) though existing in substance, may be reckoned as
cause (prazya)artha) they cannot be alambana, the objects
(of consciousness), because that form does not exist in
visual consciousness, etc. The same will be logically the
case with the integrated form (Sancita == ho-chi-hsing) of
the indivisible atoms of ripa, etc. because that form
(Sancitakara) is regarded as no other than the form of
indivisible atoms. Then the treatise establishes this syllogism:
The integrated form (Sancitakara) of indivisible atoms

though it is the cause (pratyaya) of the consciousness of
eye, etc. cannot be itsobject (alambana), because it is reckoned

to be atomic form itself in the same way as solidity,

‘ﬁgi;(‘g_itquetg,‘ (Kathinya-Snehadi). But we experience (grh)
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the consciousness of the eye, etc. taking -as their objects
the integrated form of atoms. Furthermore we have dis-.
tinct cognitions of the pot, bowl, étc. These cognitions
would become vague and indistinct; for, mo distinction
(in cognition) is admissible on the basis . of distinction in
their respective forms. (The cognition of distinct forms is
unreal) because the distinct forms are non-entities (adravya ).
The indivisible atoms too cannot have distinct form of
their own. Why is this so? Because the indivisible atoms
are of equal dimension (paramindalya). The distinction
in forms exists only in phenomena, (prajnapti). When it is
broken up into indivisible atoms the cognition (of dlstmct
form) disappears invariably.

The Vijnaptimatrati-Siddhi-Sastra moreover states: The
ccmprehension of that (integrated form) is not possible,
tecause while in the process of unification (Sancitivastha)
the atoms are cssentially the same as at the time when they
were simple and non-unified. The individual atoms of the
pot, bowl, etc. being equal (in their dimension) consciousness
relving on these things (fallaksanam praiitya,i.e. the atoms
of pot, bowl, etc.) would be identical. Every indivisible
atom at the stage of being unified would each forsake its
atomic dimension (Parimandalya). So cognition of the object
in its gross form cannot be derived from the object
in its subtle form; because cognition of one object
cannot ke based on another. [If you do not accept
this axiom] a single consciousness would be capable of
comprehending  (@lambata) the entire world of objects.”
(Vol. II1, f. 7b 1.3-f.3b,1.7).

The forcgoing two excerpts would definitely prove that
the opinicns that were cited by Dignaga as the second and
the third propositions are those of the Sautrantika (i.e.
Sutra-scct) and the Neo-Sarvastivadin (i.e. Nyaya-master)
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respeciively. It is well-known -‘that both these schools

6
are staunch advocates of the atomic theory of matter.
The fundamental difference between them is that while the
Sarvastivadin regarded the indivisible atom as the direct
otject .of our experience the .Sautrantika assigned such
position to the compound of atoms, the indivisible atom
bging .cognisable (accerding to him) by non-sensuous consci-
ousness {mano-vijnana).( v. Vel iii.f.20a 1,7,-f. 20b, 1.1). For
the Mahayanjst even the indivisible atoms are conventionally
real and included in the Dharmayatana (12th. of 12 bases
of dharmas, €lements of existence). The Muhayanist further
maintains  that only great things can disintegrate into
small particles (called atoms); but the converse is not true
l.e.small spasticles cannot combine to constitute.great things
(Ibid. 1..20h, 11.1:3.)
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PART il

Sanskrit Texts

THE ALAMBANA—PARIKSA

Karika and Vrtti

of

ACHARYA DINNAGA






FAFIAGI
FCH

1
gafifefaad: &iof TLaIgT @ o
AIZATAT AT weAFfgqdrsorg: 1)

2 3
FIATET T G JENI FSAAFIFAFIT )

a agwgmafra gw gfema u

: 4
Tiyd afsaae sdsgfa #9710
5
gogrerd A faweed:  sfeaarfeaa. o

wageauaEieagr afg aar afw o
AIFINIL aw a @ Arfeq gsaqeao il

8
aafarafaaan wsmafs  adifea a2
7
worat qfegrk fg asrasEfacaag o

Ferasaeag afgdfaa wad o
8
ardl  famrasgareesaagaaTfy T u

g 10 11
geaqrssmfuaifeary  gEadorREaar |

gxifcaaralf afwed (ag) shsaw o

12
a1 Sifgsgr faacaidd favaeTsda o
sadasaifearaid afmsararaggd |

A fasamsar AIEgATOLITHFI-
FIIXHT guIcan
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I

Foot notes
to the Text

Tangyur (Narthang) Mdo. ce (xcv)Nos. 4-5.

This verse iscited in the Pramanaviartika-Alankara by

Prajnakara Gupta, Ghap. II. ad ver.294.

The Tattva - sangraha-panjika [G O S]. P.582 thé verse

with different reading: aadifafascdaizaim w0 w3q

sqarwaat  denrAmatzma: @ g o

the pafijikd attributes the verse to one Bhadanta ( &3 w&a
gumgA, ). May this Bhadanta be the same as Subhagupta ?
The verse is not, however, traced in the Bahyartha Siddhi,

2.
3.

Or wgegealy Or  FeATHTAl.

This quarter is identical with one in the Pramiana
Samuccaya cited in Pr. Vartikalankara, 1I, 302.

This line tbeing put literally may read thus: #fag
gfsgamruq awafasgfia SR -

Lit. fasfeg-are :

The two quarters 4d-5a form one idea and they may be
literally put thus: & st geaafs aifea afenmdnamEm

This may literally read thus : Tearmfer amrws@fcs: |
The reading fawmaig’ is adopted from the Tibetan version
of the Vrtti.

This verse is quoted in the Tattvas. panjika, p. 582.
Sankaracharya cites the first half in his Sutra bhasya,
ad II, 2, 28 with the reading of ag for gq.
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9. This line is cited by Parthasarathi Misra in his com-
ment on Sloka-vartika, pp. 311-12, See discussion on
this point p. 20 above.

10. Tib. mi-(ma)-hkhrul. phyir, na,

11. This quarter is cited in the Tativas. Pafi. p. 582
along with the prose passage of the Vrtti thus: wwgar
TRATE  FAwIfa, etc.

12, Or faygeqar wfemw swdisagger  smifasang 9593 0
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AT A

Iggafefamraar agad  dasaafadrsgfrag & asFoREm
! 2
qUATTH AT AIAEATAATHAN  GHFE a1 FATAFT |+ a9 aEaqg-

gadifeza faaed: w1l qwmmE:

HIATVAAT ATEAT  TEATFEAST Hog 0
3
fawa fg A 9o {RF cAWTEISENIEY | FEEICRIR: |

4
GRATEETSTORY A 7 a7 sfgaaq 1 d qE@mrE aseaaq o 4o

5
ggmEEEE qafy [ arewaa ] o

6
TETTET A q7 AT

oisf: T fawfe sefc o @ RuEERA gsEd 0 oga W
i
wArafageaaa A=Ay | TFIIE] 7 97 |
8
gaamaTary fE=rEag )

sferdteay faacddaer  qawme  gafy  q@r fawar anfe
TAHASTAT] HETA AT |
ud mairgwf‘q T g AfgmEE nR
THTGAFAT  IE®H TS wgmiflgoﬁ‘rsﬁ AT 41 R
ng e afgae saegia %ﬁ;fll

12
gdseaa| s ift q@ FafaarErRw wasfrasy | gomafy

gfgaraEmE kg faggaTatsied |
muarETd 7 fasraef: wferadeaag u 3

w7 wfswqife famwmmfa @ 9493 fdwa: 1 cawu@EafessTmg 103
wageaaeTad gfa gAr "fq:
gqERETEAl gy ageafd T wsfr st
ATHFTRATZTH
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13
afs  w=  dammEsrdaaw: @ 3 ogefauw sufs w3
zfa 1 smuifaderEfa
| arfe g z=aaeaal u ¥ af

aFeafearrfysean
14
gy T esafy F afoeer faRrdisRa

15
seqrafa aaeia @)
AN FYfaacAafed 7 9oy | w233 aqfaw ga
| L
quAi of@t g aawamfacsa u L o
17 18
Ty grafaamEY quifeaq @fe § @way | 91 gfq sFaa-
g2 fawm afg afedgees o Lo
TR afgdwawE 1
Qs
argdsisald  Afgdea TR AT ATA: |
fasrreTa™ s T 0 s 0

19 20

srafasdagrawEY ad Sagy  Afy  adargafafaszfrag:
WA ATATHANET: |

21 :
gfz TaEHaWE U9 AT | FF qAHIW GERTA: O NAT U S U
22
s bwnfang 9

23 24
wegasfi sy WU S wafe o 3 eg-
v fg  (FREEE)  ERgEEl AW THAEEE A|ud
25 .
gfa 1 s
Fwadg w9 [an)

28
hufy Oisfaw:  @gemEioas afs faamtad sadtafds o
27
gfx afg s wWAEETEE@E | w9 (9] sdw Twa
efammgaws T
28
apafemafeafesd sk u ey
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hed ermifsafaeriargiay 1 g W& e 1
a1 freg faww: -
29 30 ‘ ’ ‘
sfeeg famm awg ) wifeed wey areg FEkr 7 [aa
3 fAugsrsy 1
‘ 31
. FAEy - SEEEEAEiEATEFEIRIE oS
32 ‘ 32.n
Fyerent  wfasd: ®99 ydRa fasmmaiesnranrrraaaiafas-
g | T Al aiiTFanelFaEgEy 1 Fariay aferfomfiad

33
Cgregar wafa  wafesw  grmrossfe: AR O Swmsaas saaan
o ‘
CFAgEYeIan | mEANaTasad  gHarataficzan, Aasemy oo

TATIAETATHAT
qu"rwagfa :
gAMb
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FCOT NOTES TO THE VRTTL

1. The expression FTHTTA a'r......frgwaf ar .... is supported by
Vinitadeva and Dharmapala v. their tikas in this context.

The adv}dcates of the atom-object 'perception are the
old Sarvastivadin and those of the aggregate-object perce-
ption the Sutra sect, ie. Sautrantika (v. Kwei-Chi’s comment

below pp.)A Digambara Jjaina, Sumati also pleads for the

perceptibility of atoms, v. note 12 below p.

2.=hdus.pa v. Nydyabindu Index. Or it mgy be also Sascaya

3. This sentence is quoted in the Naya-cakra (Sri Jambu vija-
yaji’s edition) p. 91. from Dignaga.

'4 de lla.ma. yih. te=9 qEFT |, q&A7 2 |

S Supporied by letadeva Paramartha and Hsuan Tsang
interpret as: W qeFTTEAs fa etc.

6. ‘cp PramanaVarnkalankara I1. 302: Rkl afgmrardoiisy

FITATHT A &1 T&A1q faamw crm: (Pramanavaruka 1, 17)
7 fg qeAmrer  govRATA | I FegarfammaT | wrrmTeETly fased
IR AT Hai"qfaquﬁmﬁx IATAATEF | afg qan AeTT,
a7 saeal fgaeadtararwaiasagafda

7. w is to be uszd after sufawax according to Tib.
Thisis a quotation from Agama in Dharmapala’s tika
and the Sastra in Vinitadeva’s tika.

8. Cfr. Naya-cakravriti, p 91 ( Muniji’s edn. ) : sigeram
S SCESIRIC i R IE I EC IR L

9. argmgm =afa

10.=tshogs is rendered as Sanghate as it is previously spoken

of. The word fshogs is generally for kaya, (v. Salistambasa-
tra Index), kalapa (Bodh. pafjiki, p. 473, n. 1.1 4)
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1.

12.

13.

14

15.
16.

17.
18.

19.

20

21.

Sambhira [ Dasabhiimika Sutra, Ind=x] and Samudaya
[Nyayabindu Index].

This is the opinion ‘of Neo-Sarvasti-vadin according 1o
K wei-chi [v. his comments on Alambana. p.3g

cp. the opinion of Sumati, a Digambara cited in the Tallv.
pafijika p. 554:

grfadeaary @fwEeAl EageEq@e e g
ax g agd afefsd Teay AwEET aaw e farrsafagg fafr
seqafaar : g ;|

-This passage is rather difficult to put in Sanskrit. My read-
ing is as literal as possiblz. Khed. par. du. hgyur. bai=
Visesabhita. Khyed par-visesa, upadhi, atifaya, prakarsa,
etc. See Nyiyabindu Index. Upadhi see Bodhic. pai. p.
363, n.4 and p. 316; n. 1. Karman here seems to be
a gramatical karman, object of cognition, sece Dignaga’s
expression sfawd fawsad cited in the Slokavar. Comment of
Umbeka. Sionya-vida ver. 20.

Tib. Zlum. po.

Or FeEzsqacy 9 : |

Or quurEfE? gawem arfag @)

No plural particle in Tib.

= dfeael v. Hsuan Tsang’s version.

More literally: swifammwaiwe &8 Sowafy wiggqs  fufy
(Or g™ ) sFa: ... 1822 Abhisamaya.. aloka {Gos) p.
382 fl. for a lengthy dis:ussion on this point,

= g cp.vriti ad 2a:
Or #w&¥7 Amaqg &e:rfﬁwraq
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22

This line is quoted by Ehatta Umbeka in his comment on
Slokavar. p. 271. Tib. reads literally: umisfy sraafaarfeng
AT ¢

Lit. weaemg @137 ......v. Vinitadeva’s Tika. _
Gtan-tshigs. pa. dag.=Chinese [Hsuan Tsang] yin-ming
[31-3; 74-4]. Vinitadeva takes them to be some Tarkika,
rtog. ge. pa. ‘ '

A Similar citation in the kosa bhasya, p. 84 in the
context of pleading the Saha-bhuhetu:

TaEalg wEEN wEed |, Al RqRgEa s auaTA s, T
agd wraTwady © geg wErATEy feawa - 9 e e o ...

Here Vasubandhu refers to the Haituka, perhaps an impar-
tial logician who pleaded for the successive causation by
law of concomitance; but Vasubandhu utilizes the defini-
tion of causation to his theory of simultaneous causation’

cfr. Vinitadeva’s Tika on this rassage. It is note-worthy

- that Dignaga cites the definition in a fuller form. Kumari-

la’s criticism of the simultanecus causation theory of
Buddhists is. to be found in note 4 on p. 18.

The Haituka is an’impartial logician, cfr. Kumarila
TAlfFwiqarans asatl §5%ad 1 Anumana ver. 17. Haituka=
Nyaya-vid-Parthasarathi’s comment. Kumarila sometimes
speaks of Dignaga as Nyaya-vid. v. Niralambana-vada ver.
118.

The passage: st . =fadw is quoted in the Tattiv. paii
p.582 which quotes the passage omitting the words 3w ar
in the ver. 7b. '
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26. Tib. x:'r\:’ﬁgg'rﬁ' 7

27. 29 xz :':‘:II::EQ]N.

28. 7 s’<° vasa, an See Nyaya bindu Index.

, | | My Madh. avatara. VL62 with Bhasya.

29. 7 gNIy :

30. 7 =-aEga

31. Cp. Kumarila’s verse. s=aragsr 41 smag gagrarfes |
SlokavarSanya ver. 19. Note this line quite agrees

; with Paramartha’s reading.
32.==raf. gi gzugs XI"'7|FT|N°

32a. cp. €3 A@ 7 P Slokavartika,p. 325 (Chaukhamba)
33. %?\‘g\ﬂ SERER RSN To have the sense clear read the

Chinese version here in this context. According to
Vinitadeva aamresiaarg. siwdafs
34. Better reading will be:  wwffma  cfr. vrtti ad 6 c-d.
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AT TAFT.

FaraRagar
T THGG AT

gFuifaverrg #ear g4+ fawar [7ar]
grerAa e fagfa gfasad on

¥ myRiasmmrfeeg T sawRs sswemEEieg  fagdasror.
g yEiafa \ gAY T oamerizgaay o amedw wEy seaifa-
qY | TN qEEAIA AT AAa e d awearfa 1 aur A A s
wAfwgaarngag ol afaed:  qERENeT sAvInd T | HasT—

¥ =epalz fasmamt argard snevaatrdrsgta | § oA 9 g
Ferafey | AT Rawawrafadafada:

aaproncatfafy
TRTWATTAATHCATY

zeadqq ¥ fadusranagfaea: | TaisAgERRaY = gmegifEfrsy
ax arpafasfroarasy |« TRIEEANfasar  argaeraATaEATE =9
gFEfgEATEIy | ad  srIesfmsyfatomed sEonwsEaiy
sfavagarey  sEl | ST TEad el wEfa

ud wfgos: (@R ATTREE AT ) ArIges o oy
ARF  FEWAAANNY gAY 9 oawed qgwal  Wfavw:  warseE
TS | AT WA YA PRy aorereg saemenEaE: |
ey | NEOHATATEATIIEAGAAOTET el WAl 1 gaee agunad.
wfrdgsamgard sworew sfa fealq ‘

vd feqly wrfacafavayamgy,  fEarermp 3 g garfy @ 2fq
FA Foiemy YEwfheEEd ¥ e ¥ aiewdEiEeE B )
ug aradzAE  sfedm e www gfaww ) sgwwl @ wfs e
fag zfa wfafeeay | qur sEEwae sRa @l s svdta e
TAEAT | o amzaEARAR) Ry fmelawr shdw [soiwe
g ] waEAw fFr s wAiwd @Ew wai o
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. | Rhapah  bLIRE] |beRab kEDERNGIED . | RRe
ARhibbiblle [blllrh] cbbjibpl k2l BiBb bltloleblite] 18 ED | lbeb2
~hihe) lblbhikryy  Bihjbprblle kliheh |sbmlien: | 10B2 LR b ke
-3 ‘Dl phjbbrblle B | pRimD BJyBR  hlkibkale | Raeaibeably
i3 | Pabls ARRiRIIE bakIEE] BUPR  Bhed Blhak hilkd  ihkk bk
£ ) Bieblledalen  ble By keablbkk  isROPY bjleD LiRR 103R
| BIBK Bikikaib1e B b berplbkh  cklle DikubiDjle d@Bedlhued  hilhiklie]
Ik | RRikkEPEEIRIK  bile 1D2B k%D kblbxbd DlbebIDIK lblBRkSkE
t BaBalbitibbaisle B R2R B ke bllkB 1 1ZabjRbMED CIBER  klalhdh
blRk }ikhdE ibkBeabXiBle 1 B¥lbebapieh o pade | cklolheh B Klbdh
Ble B & 1 LalpebhBale BIE bllkdh  phb) bibibl (bl P

10)2 Lk Llalheh B
| ihbd|RaBa )y
-hEabR21% 1 DiPRalPhibeatlle | bbk2 b |Dbjlkd lkbkhe] hisiiBR kb
b2y bEI3p b (zoblb) lERhibhbkb) kSidelthle | fkdE REIG | the | ki B
pSlklheiPk | kRS W (Blhoblitk]  (R2lk JkikBle  kbihjubiblle klk2le
|oRlebiRa2lb  Unlkhild LB | iRpbkjeesSe plEp) bk | kizjb) leede
1pleibliep] b2lbd3k lolaikiBlrise | hilkbininibe blite] 1kieDie

| Bkl kb kalbdith bikleisd | Bjlblls  Eh b DB
| B2k Db hibhikebieableabitbllbb lplbloky bilhkBRhiklk ki

{bjel 12hipB 1phe] [RBIE] kb b | Balkdkbe [Jm2] Bue layle
-k3lle bl 1 bple bbhlkaREDIK BD %) | RRahjblk 1B%D  khobbbiblbDible
| B DhableberbkBll bislbh kb | k3L bUbikh kb biblels ik
-Bjle | BlipDise  Bjlb bl bibRBRE  lajlEElple 1 BoRS b Sk | DjRaby
-bbiblbhlh2e  12jlEER b DiklblbUtelb sk £ | DhaDikipkble

| :hikixBh ki
Phiplhe  prisle bhmE RSB | RhikeikdBle  Dbp  hakEbek
—:BEDIRD | BhBRIBIK DD Pesol  [Db] kepjk) bhRinabd 1 obppe
-Beb|Eabbadrth  hikBle  |kbllbkihBle-Phalkdl DJE  ke2adl)  hislblkbs
-pilhE [RB | Bhublb)] \khR|SlElEIRE bhblbhkk ke 24b kD
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kb FEEL L¥eDh | Blhkk  hloelpkdbd | bbkijh
-llkbalbBEy Ll2kbitkd PR3 LRIBES|ELES | bhdblbik ipels 2|
ki [£20 3] BEIBESUSERLbIbD tblitks ik B) lnhe)

| 2lIEE khe] hab

— Rtk BjE rhl balhak 2 lebi®(B kbbb
tBp bet 205 kb DB 1 Dikd b krldlbolirl bl2k| 2ik | Rabed billerkblhBjk
Plipsleiah | ks LHED bislehnliih 1k | blbkbe! b lollkslke
| Rj3 klslebEeie (PO
|ibnltkllsals B2 leab | blek  @fopiibleibe
-2lklbalitrh B | Bea2luiB2 1k whelRlpB { hikisble  C BRIER B | Rhakab
Boolheh c2eRal 1 Rtam® B3 DJIsIRSD Db khdkbhibbk
| Blrkbhbibale ben
SbRR L BebihbikkbeinE  phlidh | kb 92%2 Bl | LR2L skhbSsiybebh
kb bbhEEE  BRDDasklbEald | BRENE lkES21E)BbbIRE]  BR | EjBap
Ith BJ3 khel by BB [bitke] | Bajsieliinleenlieb] hiER Rk | Lebas
Jpbrilbalbil | Rieblhlls  RlEelkrlklealieh B Rlwde bk | kol
Jnltkl BIBw lblalbeh | Reahljk IBkEsblle RXBIE:  Ibloele Jkllbeh blikke
| Boe® IRIelk lhpledd | (B BKplkBlUOBRIEIR  Ljliblbbikkdeblrb] | Bbebi
BD Pabblbp hlbbodbippbll | DaBked b ILEIB2b (Elehdb | BJURE
| cklaldh el CEskkirEibRk (1)
— 2Uplbp|RibRERID kD
| cikbeh D12
CRebab Blbibpsbtle lb 1018k cklalbdh cRRE|Rhlabbbiklle kb klR-kh
|:hlhb  BitteblblitbiBlisd R2kl L) Bobltk] EBIRIDD |lIbE | Rbakeh
rR1ER breRap k okl | hblhipp plRicibiblle k2D bhalsklitk] | Biek
BEypalus phe) b3k b 1 RRLEBIKIEEIE bls] Ph | Dhek Liblbesblk
Bl b bisp  t hbuaplBp ples) binie | 1pIRIDI BB mapT3rphe)

blbb2edih Byeussrblle REBER B ki | DyBebleeablblERdbep
| BElle  RimibiSr Ik blekiblribalbie | 2ihablledbblobllIbD

D BafRap)abslalpbiB D Dbibdk b hlle | Rjer 0Bz [RIBp] hikebh pe
| B2l \plalinh bpefRad 1 :ptBpvieie b0 | BB baphoe pIBkiniwet
blerpihzblie] | 2lke2  Bakiie Jb PIERR BIElkablBhEIPS)
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- ~ 2lh:pn bl
Ukl Rihit perbibolkde | RIPERAE JE | BRES VD b ocEyke] b oRER
beerble o8k bl 1 pbiekcltDepBh ifyke] biRe

| RIE itk khilebib B

~ 2iklBhblls ok Be
g 1 EZRIEIKIEL Rk hibinlbe hoEID ED | [Rhjlkk: b | LBkjk b bk Jbhjlk
belhpkblklk  blkk LB LhE | hllbk gkl \EbKbi | bkeaklere
hiklexirekibllbr | Blhak]  khbeiblk TS TR INTS T FTR A
Eirk | Lelle DilerlBebleiky  hikablh lplibeh bkl | blalbk %kl
\ BRI | hbeibiRh hihebilblRbBilies | cblkk2lE [eaecb] rark
Lblaie | Libdbbislblizpliiiler * hbeablb Ellbeh —lbikK Bl

I hihtibsziole  lklolb2idllbliclelbbkrblle

| Blp2z Delp £d

— 2Rl ErLsEiEIK JBEE2R
-lplblibeh kD 1 blakbER obd bk beablle bk | hkleEEkEREkik
bjkiple | oilmezsd  LBIL kjSlelalbrh | Reak lbpke]  [BiR] RIEEEIEER
Bilk2b b plik)] blhRRlpErlelzp  bledh klhlerle ik kb

| Bz Dkl

—R2isd  Fl LpPAPESR Eled)dkIRE] RUFER BL2IR 1 cTa
dekk] [R] bt b ldlebbike 1 ElRMRDL Eleka JER btk Bb | Blleslie e
Blalwlbkiiblk [1hR] klik] hltok kda2ldl lkllbeh | BjlkE

| Lk b blb3 Eklodlebiklalbth

~ 2l b h
-IlRE FEESIEIRE? REMRIEIBD biblbhblkdh ERD 1 lehpiZens L)L
PRE] LSltrol PebbEEluelelrhl] blsr] | BRI pathy kb cklekie
e )ePreteleBhl [1kk] | L3jbole b lkdellcr B | RFRES 2lblre Bilprelbkh
-Ehk] BhiklEE] | eblhe Lk kIR PEIRECIRRIElE  bklcklkliRbl kel
-llRihaD | Dokl lo2lBelebk]  bRIEB(Ralb  lkk]  Bileldlrhe}

§Ejajlbelylkleb
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—2inbrpkiche Bk [pafionz] ledyRisk Rk kR
| Rhesb|2rp braulehosk El b bikk wRen b lphELE
-e2ibbs BB ) ikhk) bR b bjkklkblk PEER PRIEREXE lbp Rubdle BR
1ok 1 eebhbpEne bbb 1 berBrElkiEEEE 2D ) BlLr BELDngR)
kE:pjlee 12k | Bked hEZe lk2b2bheh | bhekepb3ike
¢
b 2yleE DibakkhEE
—32ik bre B2 Biba
#hppDZD B 1 pjedleBL b REE:k b b RjEk b Diploleblebikles
bisipiEl Ikl b Dlek b QeleldlEblEplRIZE 2] DikdheXhEh
) BjE beX:kE (O7)

—RPkh}
®hI2R b BIbR b keX Bk | BhoblRIBNDIRRE hbeX kb 101BB | Ripsnler
lablieth lelkeSle dedlbAbalhil | Blete b ke3 (p1BB DBlmie

b By3 Blelklres (Q)

—2i¥k BJE  ElbAPR
16E 1 Bk bEaplbbe B pBE0EE] | BlER B [ebibe 2Bk

L BjE ik LaBe
—3Blk b+ B2 exhhas I Eh—phen kR

‘ t bk, ®binjbkiblle B pSk REk2llbk bbb 1 sbe
-1e22hlk [Btr] Bhph DoiBaelsl )2} lbberlbd kkdKbEakll Blbep
by Blpb20 b5 ihan | Bjer whik hbkkaklk kol ! LbRES X 12PRebRikb
©s kehEpble  kihyr feemle Bpeee]  CwripBleibp2ERolr Ed
- B> bbbtk b b Pheb 22kkeknBoralh Brenokp ‘HlokpI2pRblklRE
-REJRSIE—RiER ERE BAE 1 SlkblrIRBiee pal BB ke

T i b Ei—212k BJ2 | BRIE Bihie Rijik: bExRED $2p

| oblek  whs
mik’ poek  lhlekbeiblr EeRibde B | RiDsbhba p3kibek bl2e] ki
} Drok bbtlind b bibelbdhiajleel  lblkihxlbblitey  CkSiR
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—~Ritk by Pheh kakb)B e Red ‘e Dpwsh  bekak BE hSple
-lekegh (RO bR | Bk |249)K (bakpsiareiklbl bab | blarls kEIR
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~1%K tklokrh BE | Blehbakblkls blby BIEND3 | Elkh ihilnelEln
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8
| DYbasie e1bPelh Rlbiprbh—p:2e L B 1 ByRabiiadikk REeikE |3
BRIkLe Bk Dele  ckblehille  badjle  Bihibk E2ie
‘ L
| bjiE Dkl bk

— Bipibleb{lehblpD B3RP B2 ED
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= Blklblpalee Bpip
WG 2ee 2kleal (PIg)

— 2iplbib | ip@ek beebb3|lalb plelbaladh M
tBple  2Ubllkeh e Rk | Rasieleleky  Bhimet 2k
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| plkllasiele
1BEe|bRlhie | bbb BRoSieldlboh biilb: klk] kkblbdb | Phalkk B
1oby|Ir lbikkell Ioblelisl bhkkhlitlboll | heablhibelbs  BJlb3lbindle
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RN VIS

10.
1.

Foot Notes
To Vinitadeva’s Tika

Vinitadeva counts manas as the 6 th sense-organ
whereas Dharmapila denies it in accordance with
Dignaga’s view: 7 garfasdad #ay arefifezas 1 Pram. Sam. 1)
cited in the Nyayav. Tatparyatika, p. 97 cp. Abh. kosavy-
akhya I. p40 1. 24. The Vaibhasika describes it: switaae-
g famA afg a1 Koda, I, 17. Santaraksita repeats

the Same:
Ferafafcs g wseAThrderd )

qumEEA R AT a1 fg o aeEa
Tattvas. p. 209. v b3l. Ref. Th stcherbatsky’s Bud.
Log. I, P.318,n-9 for detailed information on this point.
See his Tika, Introductory part.

This prayoga is not found in the tikd prin‘ed here; so it
appears that the Chinese translation is defective.

See p. above for explanation of this term.

To be amended.

The said prayoga is also not in his Tika.

Not mentioned by Dharmapala.

Substantially existing. It is nominal for Buddhists.

A well-known master who denies distinction between bhita
and bhautika so the ten bases ayatana are mere bhita,
primary matters, the Satyasiddhi would also support this
view, cfr. chs. 36ff.

Because subtle and gross are mutualy contradictory.

They are ultimate elements for the Sautrantika cfr. Sat-
yasiddhi; ch.36—39.

11a Cp. Kosabhasya p. 85, fagwsramaamacamay,

12

The Same Buddhadeva as stated above, v. note 9. Here
the yogacara system is probably the Agamanusari yoga-
cara of pre. Digraga-period.
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12a. This opinion is perhapé of the Sautrantika, read

13.

14.
13.

yasomitra’s remark ad Kosavya. I, 9 and my Eng.
translation of the Koda, I in IHQ. Sept. 1953,
p. 242 and Sarvastivada in JORM. Vol. IX, I, p. 23.

Anirdeiya in the sense of anabhilagpya as in the
Vimsika of Vasubandhu, ad ver. 10 and 21, and
Dharmakirti’'s Nyayabindu I, 5. cp. also the Pra.
Samuccaya I, 5; wagafaisd wefafzama

Khams. bcu. dan. ni bral. bar byas.

This verse may be continued thus :—
g ERAT gIgEH Wi xmar derar |
wffesrawry | [w7] g8 sgeersfy 5 @@ o

¥ g & gt L g b b g
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TIKA
of
DHARMAPALA

(Chinese Version of I-tsing, Nanjio No. 1174.
Taisho Vol. 31 No. 1625. The Sanskrit rendering
is based on the Nanking Edition.)
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Notes
to
Dharmapala’s Tika.

There are two Sub-commentaries in Chinese, not
included in Nanjio’s Catalogue. One by Shomen, Ming-yu
belonging to the Ming period and to Shu province=
Szechwan, and the other by chih-hsu, popularly called
Ou-i, born 1597 and died in 1654 A C. (v. Fu-hsueh
tzu-tien== Dictionary of Buddhist forms.p. 1383).In the follow-
ing notes I have given excerpts from thess two Sub-
commentaries, read in Sanskrit bearing upon the obscure
passages of Dharmapala’s Tika, Ming-yu’s comment is
referred to hereafter as C.I and Chih-hsu’s one as C.II.
References quoted below are to folio-number. obverss(=a)
colunms 1 and 2 and reverse (=b) columns 1 and 2.

1. C.1.: gowr =f9 srmawas: geq ssawwsan faanzfged qgfa 1 adem-
= gfa ) wamifags ewafa war gaan fag Qwg (lit
fawg) wgfad ofigelq Fwfauedst am: | aEader FmiEmgea-
frerca | F guiE AreE § FwEgE: ) o T (lit gewEEsa)
vaifem 1 @ d faguafa sy afes g0 (£ 184a, 1)

2. aE—dtfasadiarearEamefrfaard: « [aer] fArdamerg et
d wuzfoear aasfa | Iwdd- Sifasenfass: parEsfamsT=T  aiw-
AT AFATARTAAE FUfF | 0E P grAgTRaenTE g 4.,
ad qw-agaETEamarmEg g | fTrdegyadia agude-
TEMEEIAANUE  AvSd | gFeaugavedd  Arasaagerd [d3sg)
[e] g faomfeaite a0 waft ssaa 1 —CUI0, p.200b, 2.

3. wamfasr oft wgdfa  sdfEwE gafanand 3t o faafa-
gRigafraeard | F 7gfT @pafa anfand acgfasd giva amrfafa

[wa =] wafasmwrfaargd agmomafaem awd =k -
C.1, 201a, 1.
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10.
11.

@ w9 [ 3fad|rpfaay mifea 1 afaafaeny fasmeasarmng [bid.

gAY seaaardifa 1 § aifasarad sfavad o geaafogmasT

A THERTR, [39] sraraasfasy ©a avag w9 1 a3 goaadn

sfafgead 1 srargavers: —uadF ©x aqi  faqTq99F  qraAwAIHaD
FIIAFAFTA0 U afaeg samedraarsgar -—C.1,185 b,2

12. Vide Hsuan Tsang’s version ad ver. 8. for clear exposi-

12a.
13

14.

14 a,

15.

1 5a.

16.

17.

tion of this point.

This whole para has no parallel in Vinitadeva’s Tika

AEFFTASTATAT  A1eFE wamifasafa | swAt 7 famreafa fooma-
aagayg—C.1, 1862, 1.

qagqur: ( =veafagan) weaF fafamsrn—Ibid. =4 =4 qgifa s
@R qgila - 0w wves qgifa 1 arfe stafsgranimarr-
ey 1—C.11.2023,2.

A T —TLATTTAT | ATHERAATL: 980 (=QTeA: ) THTORAT]— 3!
agr angerar artea 1—C.I1.202b, 1.

Cfr. Slokavirtika, p.285; serzwedararaaza |
Praminavirtika, T1.244: Fgam@igd arear q19a1 q19 F97 |
also v. verses : 248, 368.

ad guHR— ugrat @6t o fanmesaatafy qen (=)
fasrRERTaTAReAT I —3g; | guysIrEaeg area | —CUI1.202b, 1.

The same in the Pra. vartika, TI, 224: a3 gfgdzmra
AATEAZATEI=AT | VItli: IRITHT e |

The following is according to C. I. and to be applied
after vrtti ad ver. 1. (Hsuan Tsang’s version). Here
hetu—aagggrerasaaaangaray — C. . 186 b, 2.
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17a-17 a. oen=qrex;, T G99 | TG a15a: geemeal AE: | YAl

18.
19.

20.

21.

22.

gaigatatEa ST L TR ¢ @l gRTAeg AIfed | FroTaal
adsfaugdte: | Fggasarfy gerar @ifa + gwdr g Ygeawna:
giead | udtiE  deEawlE: WY | AN UTHTOEATRA -
faerda FEATHTEATENT: A | FYNFAT eIy AT Arfed 1 aw-
Frgara ggaifea 1 aan g araragest 1—C., 11 2020, 2,

Or g@r3:

C.I...... awwd  Arvgdfy fammmgrgaacgyay sfa 1 afs ag
soRTAFEAIFAT | g4 camraafaegw 1 (£ 1872, 1)

C. Il _ . seqq pessgusRareIarargayay 3fg 1 7 fammng
g (9] Fwgeaw gfy 1 g fasranfgda asg sfv @@
[wafa] | “emienfadeiw: wnq”’ | O FFAUFTINEIETLT  FGITAHT
smegead Faataa (. 2032, 1)

Note: According to this C. II. the reading will be:
wreafady - for gfvrasafady - and g¥sTegeny .. for.. aqf

wgrarfagaet  Arvgdfs argEd osfammmm@ErssEwa o gfa—
C. I 1873a,2. C.Il’s interpretation is noted in the
previous note. The expression ‘Fa- chéng(85-5,115-9)
is well - known translation of the name Dharmakirti
v. m. vyuatpatti;

Chien - liang - i (18-7, 166-5, 61-9). C. L. take in this
context to mean anumdna as in a previous passzge,
See note 17.

C. 11. vatwraarfaggdyar (=ydaer) afqmammg—aui qraqs
srmafgfammaaadgzan, 38 Fgwwmawmafaaay | fay wagay
A1 FGE, ArarRofag yeTaET gatad ) (£.203a1)

yel gageerar arfed 1 1bid.
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23.
232
24.

24a
25.
26.
27.

28.
29.
30.

31.

‘See at the end of this introductory vr##, p. 113.

Lit. susreag -+

gerwrgard famraqafa | w7 fagn faamaasafes: g sg=u9
C.I. 188 a,1.

Lit. sgaaa1q etc.

Lit. % gwafa ?

Lit, & gaafa

afafaragg 1 oo AR ®T | g famramiadgsegfafara-
w1 | -C.I. 188 2,2, This seems to be wrong. C. 11.
202, b.2:-qarwfy as fasd. So vijiigna must be conside
red as wrEE T

Lit. &=.
lit. srTome.

qqr FrAafAgra | GUNEAETER F FIAF FANIH, ArAOrgAAqUATT
3qaeaq — HeAra: | Ffefganiy  sraegaasel whasafa—aargyrg )
afy qatezq: arad whasafa | gz 1@ 3 sAeaarfes o [q]
fefrgacareafes st sdwifasde: feafs | —mwaw - C L
188 b,1-2

Fa1 7 dreqreavzafs Fragfgate: aowmedfs | fFeag—waaraaifa
aelig | 3eay + faaizatics ad gfa eanfaaeneardy o fFar-
glezwa ud zfq owad & HeFgardq o WERIFC 9F 9T
eqraafy 7 geqa | aw@eRfasF AT qEAmTE ) a4 AN E
[=1] wfaguafadfs | o ssfadmae afmgedaes faadfa (o
gavgmid  gxamegen fafeafy 1 wra eEdAY [§ | oeadeamd afa-
gutragyradaragy: qfavgifa « aq g oxewbed e awifa
gasprrary, 1 C. 1L 204 2,2,
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32.

33.

34.

36.

36 a.

AEFFIEATGAAAA GEfaegeay | @A IFAL 7 Faraz ) [4]
FAFIAdIafaizeswl 39 @weaq | F9 etc. 1 9 Fafa ete. 33
qATATT A, 16 AAFTaFan aafqagaareay « a@aFIfas grasd
FAASTIRA | AT AEIFIAST>F JAEIFATTAFING 27799 | GEAIT
FerariaaagAEd | A9 (==TwreEr)w gfr o §9 (~Causing) ¥g
grarry sfqeifed fawg sfg a@g 1 s famgoaas zfq
afragizoy gfq 1 le. awmfaaitafass zfa Asad | g% gwamrfa-
Faas sfg 1 wa gF9w w@rg amwwad faarapeoaa sfa
garrgfaarary q@r  afggayeay | gEiaTAeArg EwST AR

fratenfafy ie. @ qama 7 fasasas: | garay fagied 1 gwamon-

fafa | oat aewas oy oo e ie. gfd  gaTgETE
A gaIlF7a 7 gaEsEEar | afaaifaeda: owmiE goeam-
C. 1. 189 2,1-2. According to C. Il 9§ etc. 5»+: | &
Fafe etc, I | WINPT qATATY: HAT — FRLferafaaran-
ATA — ATY A 1 AIAINY etc. IX ITAVSANEA | FT FATTHAT-
FFEATq— g fratong 1 Jfg aifr weafasafy g
srafo gearfy o ga w1 Aqrag cec e @Ay (fl 204, 1)

lesrafzafasnd w=f aed @ o3 Fraweay | fd sTweoE-
s wadra gasg | - C.1.189b, 1

weafgeTd 7 AefammEaEy 1 Fgfaard  snasgAR 1 weafgad
wqasrETasad | [bid.

F AL PRI AAEAL 1 FUET FAfASAAEs TXaI-
weafaegRf | gaufass e safasaargnes 5fa | @ogag-
qAT 7 FeFrRasR g faearareAr R IR seafaataarie s fasroonty
737 1 737 7 faswrasasw 4 [q]qweaawa s 1bid.

According to C.1. and C.II.this sentence is applicable
to Difinaga’s vrtti on the second verse.

See vitti on ver. 1 this should be in syllogistic form as
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37.

38.

39.

40.
41
42.
43.

44.

44 a,

attested by Vinitadeva, v. his tika, Page No. 22. Eng- |
lish translation. n. 14.

A=W ggE IfT o6gaq | agre—agaTa, mo-a,(149-
11,170-5) ==gr. CL. 190 a, 1.

a4 gafammfawan: sama: gafzvararaesafamasas: 1 S5 &
gfagy  wafowmwfasmagoad 1« aIred AmRedAR | elc
C. 1,190 b.1.

oF ug gu: afwguas | @ faamafolg sereasa o aeforn—
T a7 mgrameartyaay | aatfrwenty | o a-Ffaag:
etc. gt A geaq zfa 1 3% sfqmgafa 7 argerararIAS-
TarFq 30 1 § S o gAY ) wavaard 3fa fagmifs oF o3
gd: s | &7 | fefraafearsa sff ) o fagraafa—ard:
etc. Ibid.

g fagra: 1 srg=lit. ser.
That Sutra explains so.
arw 5fy @aarfmagrartwmt  gag -~ 1bid,

=fagm a7 (lit. 79:) SFY agfavgwae=ay 1| 93 ete. sTEAI-AEY

at SARy: etc.

gaifr & [qa] amarfs sfeaEafa - afesaa awd-aagaag
mavamgy g CI 190 b,2. Read Vinitadeva’s tika.

On the basis of the same Tika.

44t Cf. Dignaga’s Syllogism: aitssadft-gamisa: gefafadmr-

45.

sgmig—In Pra. var. vrtti ad 1V 152.

s wa- fadrmaes: agaew L wgawE: awafagaatatdy
i« gaftagy wrzgage feguarmiea 1+—CI,191 5,1
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46.

47.

48.

49.

50.

51.

52.

53.

agq etc. in accordance with Tib. but Hsuan Tsang
interprets. @®x geuar AT @ etc.

=sifarfefass 9 wqasmmEEy | 3fg qAAt wd grway g
greTqafd — agfawd 7 Aafeagasg 1 7 9 AeraemEy o fi
garafamd 4 sqaguagaTaray fg sragoagas C.1,191b,1.

[fRa] gwriw argsd 7 agg 1 feg fasmameeasfy aamaafa
gaweard: | - Ibid.

3d g9 — garwes - -faeg 3fq a9 | g (or-ud) faAr
areraq [ar] @¥ad | - Ibid.

FETAMagTRafaEagaamy | saafa AAfaaEerag ) w1 frag
Ty Fgfamreard: - C1191 b, 2.

3¢ TEAYUA | TF AACENFT (A NNEIATAFS | qa): FAT
gfroiacaTg CeFfasar PFad | 99 qeavgataEeEiaamy o afg-
famareraitaama_etc. €. 11. 206 b, 2.

Araed | Faw FwEed aesfamaed faom: afaamrety @ faga: ki

afs =wFggaAg:  WA@HEA  AAAAEY | qar ;R siafawra s
orzey Frafamrd qades  wfEAEEAEETT 1 FeEgaE oot
Tyszaugaed gUAANT GFAIHAF 6 T 9aq 7 | JGAT HUSTHSIHAUH_ |

OF WeE WUEA A TENIRE FIISERRIEATaE ST | 9 F9AF 77
qEgaed gragaasemanE #70fg 1 - CI1.207 a,1.

wq: afd gd frearargsraragie safs f&F go @f=a-
fraaafaary aemqAtagofaReE aforogdifa | aar a3
fasd yaar garsrufaesag 1 Ibid. Here punctuation
is according to C. IL "

53a. According to Vinitadeva here also Dharmapala has
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53.b.
53.c.
54.
55.
56.
57
58.

59.

60.

61.
62.

62 a.

63.

formulated a prayoga, but we miss it in Chinese
version.

kar. 2¢.

fagafamanifdfa g

Or azfea 1 kar 3 ab.

Not in the Tib. Text.

Lit. gsgaqgen  sfzasgaa

gogeqeA Fervifzfamiag CI1 1938, 2.

gofeq afsagwrc | g w3 a3g fagasr afsaasrdshh
g7 gfg 1 Ibid.

g gaxafs — fzafmRaEraaagERgRm oAz -
aimrey afar Ibid '

qzqe1 [ ]rgaana: @ea—afe g (afsaqsiv) oy gv-
Ao afsHarsra anasdy | agad @ guggdd 1 Ibid.

Sastra of the two previous schools.

9q:  GUGHRFIATIFRIAT oo Treranigda—agt et
Aaeqard Aweq A sarda glafimgida | arg Aia-
sogepsz A | gfadloaageT: | araal anzafaty o auEaie-
Fagad fagra: 1—CI, 1930, 1-2

Lit fass gfadr e )

zezrraguea — Hfafigaasas:  ggdaafaxim qgoagfa
gaaifa gaAtatas s 7 fatgmafa | faQmazsa et ie

132



64.

ox waaafasd [agaagfa] fadmaafe, araeaiq
FAMF | Waq: TAACIAFT FAAGFIFTTAA AT |
ie. = qven q@—aTwTaEee: A (or afsAF) sEee: | wopee-
qiggefatferay | wal AEAd GwIRIAE T sfa 1w
an e [Ag |- wargg e aeAmiaRd sfy [searfa]  agha
Feqfa saeregsaft 4 fadma waarfy gfa 1 - C1,193 b,2. avwa-
% qur guthsen Tavsd T g &g faearegagrr, C 11208 a.1.

Ie. afz Tacggsera= GRAMESA &<@ad | WAST AT FA q99
wafa-gwmar wed 7 agfasmgafafa | $259 g elc. ie. wwa)
WEEN  qAEAH —qaTgdeEEAfase (&) agrgasradE (a9
qradifa | wd wAfamAfawe quegan | — Ibid.

64. a Kar. 3-cd. soaise—afssamst: cfr. Hsuan Tsang's version

65.

and C.II. under nn. 67—68.

sfradanfs=misatefviwnty  wearT  mwEvagt Agrgemt
fnfr 7 sgufzfamagearfy - C.1.1944a, l.cp. my. Pafica-
vastuka, p.2.

65. a,_—-aamwarqtarﬁa.—C.II.ZOS, a,2.

66.

67.

More. lit. f& amr: sered ? 7 FEa77 1 ie. Tggfagm a [sEwma]
Ffeaar | Fufasres atka qumfeea: | gwmy wEmaEfga
q wfemamracgagsaamm | — C.1 1944 1.

Ie. sfewq  fasmwmans qaivqwrasifeadafs s wafq
ghzawal sumaaatty famatfy ) faares dadg ) fagd@ agwIT s
(hsieng-fen, 109-4,18-2) wa 1 &7 (fama) srwroam:
faaamag=a: | g w1z a39q etc. C.194a 2.

guore ~Ffsaarfaar gezreqafs awamraaisad | 79 d=gfa azam-
afer wfemafy waxd Ffsaamma(sa]  9dq, sfswmaarn-
gfadgrr | gerAEmsifasdiNaiy 1 admEcmdarranifasey
g ~aexansfy arratafa (v, h. s version). gsrad: srafafe-
qrafanganmaas wEganfy #grgafad weigElaw o w9 @R
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67 a.

68.

69.

70.

71,
72.
73.

74.

afsaguraafea & s g | wal waq geeragTetfast aEsd
famt CIL 208,a, 2.

This is the Sautrantika’s opinion, v. Pancavastuka,
Intro p.VIL

The above punctuation is according to the Chinese
text. But C.I and CII construe this sentence with the

following.

Lit. —fz3. No case-ending after paramdpu. sfawr lit.
wve:, w1 pien-fen(91, 18-2)

Fu-shen (146-12,40-12)- seaanst: ? C.I. srafoe ars=
queifwm w0 [7] woTwEtas: TEETEI  gea)
frga: | aenuwAfeamaTEraET sy qad o £ 195a,2,]1.1-3.

See Eng.translation, note. 39.
No case ending in ChineseKar, 4d.
Vaisesikas ?

quwiEgEHwEE | gERrrarRa) fear wfy araeaad | C.1.196 2,2,

75. »@F srg—‘amafEeEraE (5a) sreTwg: safaaadt )
qdaq qezar wfaawaatafa | g wg- 9 AATER gTAT(Y AIEAT-
Frave zfa sg w¥a | THEIEFR WEIIER- ) Sfagwa] | oaf
CRIHEE - A =1ag: greaH- 51 sarenfa qdTeEay ie. afe & ymfa
qeaTafeare: g9 | [q] qETdsive g s | 9T
sy gl [e0:] 4 95 sfq 1 o @vawram | g9 @g avas-
A gafaasy: so@t afgre garfe oo drfeaq - 58 aarearfa
gawgazay | 9figre = g | ie. ATHIAT FTHAGFAEHTA ST
frard | ATERqTETY, GETHRITAR SOANEIS AR fadT 7 wafy
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76.
71.
78.
79.
80.

Fg: @a) et — 3% werfewad aegfasgq | wwam:  [e)
quafagra: | dgsgasg FTEsae T favgq | wgemary wefy
yagsgaE] T | e, werfzfadugse: geadT wafma wa oy
fadage fo 1 weifews TR 9wy 1 9TEEAAfy
arssaneay /vy | CL196 b, 1,

Lit. g¥g=a, —aw

Or. saafgm

See Hsuan Tsang’s version.

Tsung - ling - hsii (120-12, 9-3, 149-4).

srara®  fasrd smwrewTTRETgEEy - C. 1L 210

81-81. & wim JeareE: = ATFAT fAada qF gear (wor ) faamsEs: )

82.

i fradm weafy fasecefasE qarsRamd quvastarg | a9 o
Farfaq wfefg=—qatagwt amaEfead 74 gadq, 3| gEwE-
Frog frase [wd1) fae wadd 1 mm we- aa 3fa ) smfag el
AT FFTATETY | FqO JAF TFEY | T SRV fasaa
AERAT: | FIATHRTASATEATT | T FRT FUHIC, T ATFTCARTAI T
frascfagmoforatawmy 1 swIERIOEEY 1 sErgeElg
[wafa] u  wssem gaargvn: afeswa| sfo=qdoa@ranmn awg-
g=t donfq  TEFf IERIENEARAT [EUQR | 95 ATHICAT
AR IGIFETF: FIATAFR §J=ad | qanfa fadm ) gF gdos-
geTai sqredargATe- 94 faar 7 afgmraaar e gfa=arFam- a9
faar fammErad 9999 | W9 CANEIEHIAEARY | =UaITRILAT- §4
aEq gay faarawaafaafy o T 99w gerw 3 0 9F e
wsisd: — 7 faggw  (i-pien=different catagory) 7% s=Fad
fw23 1 (This explanation of pancama is not very clear)-
C.I1.198 a, 2-b, 1.

This reading of saptama is adopted in the Nanking
edition of the text. Seo also in C.II. But. C. I. reads
sastha as noted in the previous note. The seventh
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83.

84.
85.
86.
87.

8.

&9.

consciousness is,according to Yogdcara. klistam manas.
V. Satadharma-vidya- Appendix to the Pascavastuka.

afgmd (pi-jo-nam)= fasmer: =aNEIEL | ... EqcATTemat
gemAafafi=taq gegarsdl 7 agd Twg IFOT ADAAFIC | -
CI £19b. 2.

Read ta (9-3) for # (32-3) of the text as in the C.L
Or sy,
TgsTaed is supported by C.I.

graafasry  wragd FEmImE geeq ) w3 aefaww 3t 0 W€
Fear fAesma sfa e, famd  avgawmRraamr swafe . sat o=
aramRreey afead Fegdfa [7] ) aAmmEfed o e
srafamaaeqarat auar sHArmEIgafeT | aoceefa -
fagrd 92 swadrfa 1 - C.1.199a,2.

dg sy [feedt] @ fawsia sfa o aar wegmed e
- CII, 210b, 1.

C.Il.remarks at the end thus: The rest is not commen-
ted on: or the original text has not come down, or the
establishing the Alambana pratyaya is finished. There-
fore no need to comment on.
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ENGLISH TRANSLATION OF DHARMA—PALA’S
COMMENTARY

In order to light up the wisdom in the poisoned-and duil-
minded men and in order to let them extirpate their evils who
spoke, I pay homage to Him and investigate the / true/

meaning of that,

The Sastra says:- “ Of the consciousness of the eye, and
others:-

The fruit of investigation comprises the rejection of what
is rejectable and adoption of what is worth adopting, therefore
what is rejectable and the opponents’ perverted cause
thereof are demonstrated here.

The word ““others™ (adi) includes the five-fold consciou-
sness which arises having support of the material objects and
the senses as accepted by other schools of philosophy. They

conceive that the senses are directed each to an [invariable
external] real object. But the consciousness born of the mind

is not so; for it is not directed to an invariable real object,
but to an object which is only conventionally true, for exam-

1
ple, the chariot and the like. Though it may be permitted

that the non-senseous consciousness is conditioned by a
2

real object and becomes endowed with its image yet it also
grasps an object which is not its own and which lacks form
reflected in the consciousness. But for the consciousness of
of the eye and others, there is established a separate object
invariably associated with each of the senses, Therefore no
effort is needed(to include it in (adi)
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Moreover, the atom-form which is to be cognized by the
contemplation- achieved knowledge never, really, falls within
the perview of the discriminative thought  (rarka-mano-vij-
fama); and again it appears as though it is perceivable, and it
is to be understood (in this Sastra) that it becomes object
«f only the wisdom born of listning and thinking ($ruf-cinta.)
Thus the object of the ordinary non-sensuous consciousness
becomes absolutely non-existent; for it grasps neither the atom
nor the aggregate as aglambana. Things past and future are
unreal like unmanifest things [and hence cannot act as objects
to it ]. For this reason the word ‘““others” is said to include the
body of five sorts of consciousness

2a
Then; if [you say] the mind cognizes whichever is brou-
3
ght home by the sensuous consciousness; how is that also

possible? It cannot take place eitherin the sams moment of
the sensuous consciousness or in the immediate next moment;
for it takes as its alambana the past things [which are unreal]
Nor does it take so the present things; because the letter are
cognized by the sensuous consciousness.

[If you say that] the non-sensuous consciousness grasps
naturally the external object of its own accord, then there

4
will not possibly exist the blind and deaf, etc. [To accept]
a sense-faculty other than the eye, etc. is contradictory to

the inferantial knowledgg, The denial of the extra mate-
rial object [which may suit to the non-sensuous cons-
ciousness] being accepted, there is no need to entertain
any bias for inclusion of the non-sensuous consciousness
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in adi. To the visual consciousness, etc. there are mate-
rial things functioning as supporting causes. [There is no

such thing for the non-sensuous cinsciousuess]. The thing-
5a

like Avijaapti is in the nature of non-action; hence it is
admitted as a non-existent thing. Likewise the mind as
a sense-faculty is to be denied.

The [external] object-cause (alambann),
6

would be perceptible. Since it consists in the nature
of cognized aspect of the mind and since it (causes to)
move astray in a wrong and perverted path, nature of
thc external thing as @lambana is rejacted in order to
establish a right view. Basing upon it, its naturc of bzing
support is also rejected. However, (the author) will
esiablish that it is a visible aspect (rapa) of t};e forczs

which constitute the senses and operate simultaneously
(with the consciousness).

““An external thing”

‘{he opponents hold that there is an external thing
apart from the mind. This exhibits their pervertedness.

They hold that the thing other than the mind is called
artha because it is cognized (according to them).

How could you say: the mind grasps the aggregate
of atoms (Sanghdta), and in case there exists no aggregate
as real it cught to te a substance ( = atom)? There are
logical errors as will be stated below. That ( = your
standpoint) is contradictory to preceding and following
reasons, but it causes no harm to me. As for you, it
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is accepted by you that the mind grasps the substance
as well as the aggregate. We shall demonstrate other

errors on your thesis, therefore this error is presently
droppzd.

“They postulate the Subtle atoms”
Though the subtle atoms being assembled perish no

sooner than they appear, nevertheless each atgim becomes
separately alambana and not in their aggregate form. For
example, the visible (rapa) and others, thouzh they are
simultaneously present before the senses, become objects
fonly of their respective senses] without any confusion on
account of the fact that the faculty of grasping a parti-
cular object is fixedly assigned to each sense. Although

things are endowed with the capacity being definite and
b
distinguished from each other, yet each atom serves as

object separately. [Syllogism will be this : Atoms are objects]
“Because the atom serves as the cause for that”,
[But no example has been given here].

The word “that” means the consciousness of the
eye, etc. It arises on contact (of the sense-organ) with
object which is constituted of parts. So say some (Acaryas):

Among the causes that which acts as the productive

8
cause becomes its actual object.

“Others postulate the aggregate of atoms”

The advocate of this thesis say that the aggregate
formed of atoms serves as the actual object of consci-
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ousness. [Here also the syllogism will be this : The
aggregate is alambana ;

‘“ Because consciousness arises representing the image
of the aggregate of atoms”. ( No example is
available here ).

The aggregate is believed to be the actual object of
consciousness, since the latter is born of the = aggregate.
It is so as somebody says: “ A thing whose form is

9
represented in a consciousness is really its object ”— lhese
9a

two advocates say: *° Consciousness is endowed with that
image and it is logically correct.

10
When the hetu is stated, that hefu has no example.

Just as the ( anvaya - ) hetu etc. achieve ( in the paksa-hetu)
11
the nature of the being hetu, etc. the atom and the aggregate

(samanya) which are in the nature of alambana achieve
that. 1If you accept that the alambana is not within the cons-

ciousness itself but exists substantially outside of it, there
12

will be contradiction with dharmin (=Sasana-—teaching).
13
The (Mahiyiana) dharma does not accept that there exists

alambana externally. This (proposition) has been accepted
by opponents also, and (so) the same is considered to be
drstanta, example. Ir what is stated ( by opponents is

only example), probandum also will be only what is

14
accepted by opponents. ( The commentator ) says having
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in view the first (two) syllogisms, pramanas (set forth by
the opponents): “The hetus, proposition which are the
source of the dispute are mere prepositions displaying
the hetus. They not, in fact, hetus because there exists

15

no example accepted by both parties.” Hence it follows:
in what manner may the representation of the image in
consciousness be established as valid reason ?

Then the author will show a conclusive reasoning. By em-
ploying the ablative usage, the consent of opponents has
been exhibited.

(1a) * Though atom serves as the cause”
as accepted generally, nevertheless the atom serves as no
cause because things that are non-existent, i.e., non-co-
gnized are bereft of their own nature. Though the selves
of atoms may act' as the cause of consciousness, they
serves as alambana only while uncollected together.

(Ic) ““ Because the consciousness does not bear the
image of that”™

i. e. of atoms.

(1d) *“ Atoms are not the objects of the sensucus
consciousness like the senses”™

Just as a sense-faculty, though it serves as the base
to the conscionsness and to the contact with the object
never becomes its object ; because it does not bear the
image of the sense faculty. The same is the case with
atoms. Hence it is concluded that what do not posses
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the image of consciousness are never considered to be its
objects.

Therefore the author says:—

“That is the object, etc ™.

“ Its own being ” means the image of cons-
ciousness itself. ‘It is cognized precisely ” means it is
determined *’ ’

How is it cognized precisely ?
¢ Because it arises in that form ”

- The idea of the passage is this: Consciousness arises
in a form similar to that of an object (grahyabhaga).
When there is a mutual co-ordination between the cons-
ciousness and its object then we call it precisely cognizing the

16

object by consciousness. ( The commentary criticises : ) When
there is no cognizable other than consciousness, how is
it possible that the cognizable causes the consciousness
to arise? (You may assume thus:) there is already

the image of the object (in the atom ); when that object-
17
image is brought home in ths self of consciousnzss just

like an image in the mirror, it is considered that the
consciousness has precisely cognized its object - { and also
that the latter has produced the formezr). Neverthelss
the consciousness exhibits no image of cach atom where-
by the atom would become the actual object.

Though the atom is considercd to be the cause, it
becomzs by no means the actual object.
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“like the sense-organ ”

If you accept that whichever is cause, becomes object,
then the sense - faculty also could possibly become object
of eonsciousness. The other reason previously stated, viz.
possession of the image by consciousness suffers a fallacy
of its being not established : this has been pointed out already.

Thus the followlng is the main purport: The mere
capacity of being cause is not sole criterion for its being
object of consciousness. (Accepting this proposition) the
sense-faculty would also assume the nature of being
alambana, (since it acts as cause for conciousness). If
(you persist that) the said reason will be a factor (to
achieve the proposition), does it follow that the atom
becomes object ? Then the sense-faculty being the cause;
would also become dalambana. Thus a fallacy of reason,
called inconclusiveness (anaikantika) has been proved.

Then, of what u%e is this sentence : Because consci-
ousness does not represemt the image of that? It pur-
ports to establish our own proposition. One cannot

consider one’s proposition to be established by merely
17a

criticising other’s thesis. This is in order to formulate
this proposition: The object of consciousness 1is not
the atom like the sense-faculty, because it does not
produce the consciousness bearing its own form.

If the above sentence speak of the reason for the
proposition, it would follow that the author of this
Sastra (i. e., Dinnaga) having “set forth at the outset the
opponents’ propositions discloses their consent. With a
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view to denying what is stated by ihe opponents the
author points out the defect on their propositions and
places accordingly their statements. By doing so the
aunthor apparently accords his own consent partly to the
item of the propositions which stands the logical test, and

expresses his dissent to what stands no such test (by
18
saying) that it is not acceptable to us

The disclos:lgre at the outset (i e. in first logical
formulation) of the defect of the opponent’s inconclu-
sive reasoning serves itself as a criticism. How false
a syllogism you have maintained? Even the ordinary
folk says that the reason which is found separated from
and never associated with the object to be proved is not
at all a reason, but it gives rise to the doubt as to the

existence of probandum. Therefore other syllogism must

I19a
be set forth. It may perhaps happen that the atom is

bereft of the image reflected in the consciousness (atadabha)
while atoms are indeterminate nature. But the resolve
that consciousness always arises in co-ordination with
the image of the object is not correct. Since that resolve
cannot at all be possibly upheld, we must say that atoms are
of indeterminate nature. However, this much follows that
what produces consciousness does not become its object
just like the atom of the sense-faculty. There are well-
known other causes which produce the visual conscious-
ness; none of them makes known to us the innate natures
of atoms, because the consciousness never exhibits that
form like the other sensuous conciousness. What has been
said in respect of the sensuous consciousness must also
be equally applied to other types of consciousness.

The sense-faculty given above as example is in fact
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stated with a view to particularisation (pradarianaa:ham).
Other examples may also be obtained by way of impli-
20

catien (artkapatti). Then ( the author’s) statement accep-
ting the productivity (Karnata) (of the ssnss-organs)
: 21

is without any value; because the sense- organs, though
functioning as causes bscomz no actual objscts of cons-
ciousness. So also is the case with this (atom ); thus
the statement becomes really full of value. But never-
theless the atoms of the sound and others would not

22

cause to rouse up the consciousness of other sense-organs
( the eye, etc.)

Someone says: ‘‘ In the self of consciousness the gross
23

form is not perceived; ‘hence does not become object
just like the atom of the sense-faculty. Because the
theory that the image of consciousness is due to the
bringing home of the  object-image upon consciousness
is not acceptable, the saying that no gross form is per-
ceived .in the self of consciousness) is very appropriate:
Thus, so far we have spoken that ‘“atoms are not objects
of consciousness”. The reason for this is that they do

not possess the form (that is experienced in consciousness)
and the hypothesis that they are its objects Fis not well
proved by any source of knowledge (pramana). u 1.

If so, (the opponent says:) then let the aggregate
of atoms be its object. ( That could not be possible),
If you, (says Dharmapala ) desire to have a Mahayanic
thesis by proving the atoms and their aggregates above
spoken of; then I may reply that your reason is not
an established one; this will be a true logic.
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[2] “ Though the aggregate possesses the image of
consciousness ~’ and this may become an apparent object :
it does not, nevertheless, act as its cause.

“Consciousness does not arise from the aggregate™.

The aggregate does not produce the consciousness which

bears a form ( similar to that of ) the aggregate. How
can this ( consciousness ) arise depending upon that
( aggregate ) 7 It means that the aggregate does not
become its object beuause it isendowed with no charac-

teristic of an object (alambanalaksana). Therefore the said
reason of bearing the aggregate-form is not proved.

What is, then, charaterised as object (alambana) ?
“ What object ( artha ) produces the consciousness
reflecting the image similar to itself (=-object) that

24
is said to de its proper object .

In accordance with the object, cnsciousness arises;

so what is productive cause of consciousness, that is only

5
its object. Some Hinayanists also say: “ What object is

properly said to be the cause of the mind and mental
elements, that being produced and cognized as an object
is spoken of in a common parlance. ” What object
possesses the two-fold  characteristic (i. e, causality
and form ) that alone combined with that characteristic
is called glimbana. What is productive of consciousness,

that becomes its object; To this effect the author (i.e.
26a
Dinnaga) cites an Agama :

147



“That above is said to be the productive cause of
consciousness .

Therefore what is productive cause, that is the con-
dition for production of its consciousness ; that is regarded
as its perceivable object. There is experienced ( in the
mind ) its very self-same image ; Therefore the reflection
of the object-image is not stated (in the Agama).

* The aggregate of atoms does not produce ( its con-
sciusness ) ; because it is not an entity in substance.”

The aggregate is not a real entity; because it cannot

16h
be either differrent from or one with its constituents.

Whichever is non-entity has possibly no efficiency of
producing any result.

(2b) “Like the double moon”.

No second moon could produce the consciousness
possessed of the form of the second moon. If so, what is
the cause of representing that image that is experienced
(in the consciousness) ?

“Because of the defect of the sense-organs”

26
When the eye has its sight disturbed by cataracct

and other diseases, then there arises the appearance of
the double moonina person of defective sense- organ;
and that toois not as a real entity.

“The double moon-cognition has not its object,
though the image of the double moon is reflected
in it”.

Just as the double moon is not spoken of as object of its
consciousness though the latter is endowed with the image
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of the former (i. e. double moon); because this does not
produce its consciousness.

“(Similarly) the aggregate, as it does not exist in

substance, does not act as cause of its conscious-
ness’”.

Since it is not areal entity just like the double
moon it is not at all the cause. Hence

“it does not become its object™.

; Here again the word “the double moon” is to be
repeated. This repeated double moon-example, itis to be
understood, points out that the reason, the possession of
the object-image (by consciousness) is an inconclusive one.
The existence of an object internally as a part of conci-
ousness could also be proved by a sound logic ; hence there
lurks a defect of contradiction. The (visual) consciousness
“arises depending upon the eye only and not upon the
aggregateatoms of the blue, etc; because the consciousness
is not produced from the latter, like the consciousness
born of other sense-organs. This example is acceptable to
all and hence no other example is needed.

The example “double moon” does not exist in subs-
tance; hence, it is to be understood that this (double
moon) being inthe nature of no cause (of double-moon-

26a
consciousness) proves the same (i.e., its non-objectivity).

(Similarly) the aggregate previously stated, though it is
endowed with image (of its consciousness) cannot become

a real object (corresponding to its consciousness). This
27

statement again (says that) this (aggregate) is bereft of

causality; (hence lacks objectivity).
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If you ask me: Well, there exists no second moon;
how does one directly perceive the two images of the moon?
Let me explain this. Because of some potent force (sakti)
laid down within consciousness, this consciousness appears
as though it is endowed with the image of double moon. Just
as a man, while asleep, dreams that he actually sees many
objects, and also imagines in dream that he discharges so
many false acts; so also he imagines another moon upon
the single one.

2
Some philosopherg say: When the visual consciou-
sness perceives the moon twice (i. €, in consequetive two
moments), and when the order of perceiving it in two
moments being hardly noticed, one mistakes that percep-
tion to be simultaneous, immediately after this twice
perceived image a mental thouzht ariszs murmuring: 1 per-

ceive the second moon.

Somezzthers say: It is due to a mistake in number
(of the two for one) in the moon, that mistakes, too,
happens out of the defect in the organ of the sight. Even
for (us) who do not hold the external things to be real
such vision of gross form is merely a perversive thought.

(Dharmapala criticises the first view.) No mental
impression that is brought about just after (twice) perce-
ption of alambana by the visual consciousness grasps
alambanu in double form simultaneously. Then how could
there be a sul:- thought that “I see the double moon.” Does
it happen that even in the case of sound, etc. while the
ron-sensuous  ccnsciousness has arisen depending upon
tte sourd, ctc. (1wice perceived) and not noticing their
order the (mental) perception of the double sound, etc.
tekes ploce ?
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30
Even for the person of sound sense-organs the non-

sensuous consciousness and its order are hardly noticeable
in several cases. What to speak of that (there is an order)

in the case of consciousness based on the visible (riipa) and
the sense-organ, and in estimating its distinctions. Then,
in such case the perception in double form (or in triple
form), etc. would conveniently be proved. When one acce-
pts that there is one moon substantially existing apart
from consciousness, with what labour would he too

maintain the mistake in number falsely assuming the
double moon ?

(2cd) “There are two things grasped externally
apart from consciousness”.

Because the atoms and their aggregate are both
devoid of one or other of two constituents (of glumbana)
and because of the force of logical principle criticising
what it has been established previously,

“both of them are not proper objects”.

Alambana consists of two parts, viz. presentation
of its own image and causality for its consciousness.
The atom lacks in the first part, i. e its image not
being presented in consciousness, and the second in the
second, i. e, causality. Then these two defects as have
been discussed so far, point out to the identity between

the object and its consciousness. 12 11
30a
[3] “‘Some Acaryas hold that integrated form of

atoms (sasicitakara) is the cause of consciousness.”

In each atom there exists the integrated form.
That alone is perceived as an object and imageful. The
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atoms obtained there either more or less in number are
~all substantially existing. The integrated form (existing
there) produces the consciousness of the form of itself.
Because it exists substantially,

“It would become an actual object’;

for, it fulfils the said two conditions. This (integrated

31
form) is already an accomplished fact. Hence no question

arises whether the integrated form is the same as the atom
or different.

“All things are possessed of many forms™.

These atoms themselves are regarded as possessed
of atomic form as well integrated form. How can a single
substance be properly described topossess two forms? All
things of many forms lie in the combination of material
elements, i. e, are constituted of four great elements,
earth, etc. They are naturally possessed each of distinct
forces (Sakti). The image of the blue and other colours
is experienced each in accordance with (the nature of) the
substance and the sense-organ. Amongst atoms of varied
forms,

“that integrated form exists”

Only this form becomes domain of the visual and
other consciouysness: so 1t serves as

“the direct object of perception”.

If so, why do you not say that the cognition of

atoms is possessed of the integrated form? (You admit that)
the atomis of the integrated form. Why do you not

likewise admit that its cognition is also of the integrated
32
form? Therefore says the author:
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“There exists the integrated form at atoms”.

This sentence having the nature of a sentence
formulated to that effect, shows as well that their
cognition is possessed of the integrated form of atoms.

If so, each atom has the form of its own. How do you
say that it has the integrated form?

(The Opponent says:) The aggregate atoms of the
matter consisting of different parts are admitted in this
(our) system of thought. The aggregate atoms, since
they themselves constitute of parts are not existent
in substance: this has already been appropriately stated.
Why is it then repeated again? There is a motive to
do so. Though the substance-elements are each different
in their nature that (integrated) form ( of the atom ) is
present only at a place where atoms are integrated, and
hence (theintegrated form) is experienced there alone; then
they say that only the intergrated form is perceived and no
other form (i.e., atomic form). Moreover although all things
are essentially the aggregates of atoms, nevertheless a thing

has its own qualities one being superior and the
33 *

other inferior. (The superior quality overeomes the
34

inferior one; therefore) we see it in accordance with (the
nature of ) things. For example the expression like ““the
35

blue colour is earthelement” is as a matter of fact
correct logically.

(Dharmapala saysz) In case of such an assumption
(the fellowing objection crops up.) Suppose a thing deve-
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lopes red colour; in the first momsant of the developing
the red colour other qualities which are more powerful
will not become out of sight (though the inferior atomic
form is invisible). (Is it not then that) your illusive

talk 1s made (wrongly) having in view such cases where

36
the superior possibly overcomes the inferior?

(The opponent says:) If so, how do you admit (in
your Mahayana) that atoms are grasped by none of the five
senseorgans, and how do you again maintain that only
a man of true knowledge sees the atoms.

(3c) (The reply follows): “The atomic form becomes
no object of (five-fold sensuous) consciousness”.

This does not become object of the sensuous
consciousness; henceitis termed beyond the senses. The
object which does not fall within the operation of senses
ought to be guessed by a true (supramundane) knowledge
alone. What is the argument for this ? Itis simply this:
the atomic form never comes within the range of our
direct perception,

“Just like its solidity and others™

Solidity, coldness, and others, (blueness. etc.)
though existing substantially do not become objects
of the wvisual and other consciousness because the

powers of the sense-organs are fixedly assignad each to
particular objects.

>0 also atomic form™.

¥his is not contradicted to the well accepted fact.
(The opponent objects) : Let the atomic form appear (as
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perceptible) and not solidity, because they both dlffer one

from the other in their nature. (We reply):
36a
paksadharma, probandum, (ie, non - perceptnbxhty) is

desired to be common to ten bases ayatana ; and this
latter is nothing but great elements. Therefore my-
statement is in no way defective.

“(Different) perceptions of the pot, cup,,etc. /13]/

will be identical”.
37

For you who hold the above opinion, the sensuous
cognition that arises relating to the pot and cup

would be of identical nature;

for, there is absolutely no difference in the (supposed)
cognition of its one atom-object; and the sensuous
cognition is only in accordance with that object (i e.
real atoms) lying in our front, and has accordingly its
form arison. Therefore the object of cognition does not
differ. How does one know (the distinction between the
pot and the cup)?

“There exists no distinction whatever amongst the
atoms of the pot, cup, etc. though the atoms are many
and their numter variesin each case).

This statement says: Though atoms only in their
integrated form become objects of our cognition, never-
theless while the self-nature of the pot, etc. being cogni-
zed, there exists in the selves of many atomic aggre-

gates no definite d1v13310n Since we do not experience
(as real) the integrated form distitct in each aggregate,
apart from their own real (atomic) forms, the sensual
cognition that is arising depending upon that (forms)
will be identical. It is thereby settled that the objectivity
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centres only en the self of atoms. Nor does exist in
the undifferentiated form of atoms any element that
causes to produce some  discriminating and rein-
vestigating thought (rezarding th: differentiated gross
form, e g. the pot, etc) for, such thought will be
a separate one, just like a thought springing up from a

39
blue patch, etc.

(4cy *If, (the opponent says that) the
cognitton differs on account of differencas in the
forms (of thz pot, etc.)”

Here ‘“the form™ means the image that brings forth
distinction. ‘

“The pot and cup are distinguishable in their forms
by wvirtue of their different parts, neck, belly,

bottom, etc: and our cognitions differ on that
account.”

{The author rephes:y It is quite true, that distinct
cognition aris:s on account of distinct cbje :ts,

(4 d) “But (the different forms) do not exist in
substance”

No atoms constituting the object that is
cognized by the sensuous consciouness, are varied (in
their size) Though the aggregates ol atoms are emperi-
cally truz, neverthzless they, being closely analysed do
not fall within the cognizance of senses. Nor is it proper
to say that variety of non-objective thing (avigaya visesa)
can be called makers of cognitions in different forms

’ (The opponent asks:} How do you know that there
exists no distinction in the form amongst atoms?
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{ The author replies: )

“(It is so) because the atoms are absolutely identical
in their dimension”.

All things are constituted of parts and these things
necessarily admit of distinct forms. The selves of atoms,
however, are devoid of any spetial distinction where an
extreme limit can be reached. Therefore how can we
assign to it any distinction of form?

“Though the pot, cup, etc. are (apparently) are
{5a) varied objects, there  exists absolutely no
distinction in their atomic nature.

For, anything destitute of parts, neither increases
nor decreases.

“Therefore, 1t is asserted that
[5b] the distinctions are in the aggregates,
and not in the substances”.

Everything of spetial distinction has forms attributed
to it; and hence i1t does not fall wthin the domain of

sensuous consciousness. Thus there are several criticisms

40
(when one) desires to demonstrate that the atoms have

different forms. For, the cognitions of the pot, cup, etc.
do not take as objects the different real entities, just
like the feelings of Sukhia, pleasure and Dukha, displea-
sure. (Itis made clear so far that) atoms (which are
equal in size) do not cause to differentiate objects, Nor
can this (gross) (form be proper nature of that true object
(1.e., alambana of the visual and other consciousness).

Or “If the cognition differs on account of differcn-
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ces in the forms of the pot, etc’”’; when this sentence
intends to show the proposition that the non-dfferentiated
thing (i. e., atom) becomes no-object, it incurs a logical
fallacy called Siddhasadhana, proving of what is already
proved. The opponent (Vaisesika) holds that atoms which
constitute the objects are identical in their nature; never-
theless rdifferent cognitions arise on accunt of differences
in the forms of objects. We also admit that atoms are
undistinguishable, and hence this incurs the fallacy of
Siddhasadhana. The sentence: ‘‘Because atoms are absolu-
tely identical in their dimension” points out the fallacy of
Asiddhi, non-acomplishing to the proposition that the
differnces in substances (Vastu) constitute differences in

41
objects (Artha).

Or, it makes clear that the sensueus cognitions
pertainin%zto the pot, etc, do not bear the images of atoms;

hence they are not actual objects of their cognisitions in
as much as they are not objects of other cognitions. By
“other cognitions™ is meant either non-sensuous conscious-
ness or one born of ther senses; for, a cognition of some
patch of blue having arison, the same cognition does
not bear thc image of some patch of yellow. In view of
the fact that the selves of atoms are many, they cannot
be differentiated one another in any way, but the sensuous
cognitions, however are distinguishable one another in their
forms; it becomes evident that the object of condition (alam-
bana pratyaya) is not in the nature of atomic f rm
(unvakira) .

Or, we may take the verse (5a-b) to mean: An
objection that atoms are distinguishable ty themselves
has been put forth and answered as before If the
aggregates of atoms are regardcd as having forms other
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than the ones of atoms; then it is logically to be established
that those forms of the aggregates are not real.

Now, in order that a more specific reasonig is
likewise to te established : (the author says):

(5 ¢cd) “If those atoms are removed one by one, etc.

When the atoms are removed the perception of
the pot, etc. do not arise and hence unreal like Sena,
army and others; therefore they do not exist in substance.
The following is another mode of reasoning: “What are
other than the non-substantial things those things are
not deviated from the latter” (i.e. Atoms which are
other than the pot, etc. are not deviated from the pot, etc.)
This reasoning is contradictory to the real state of things.
When, e. g. a sound-object is present, no cognition of a
blue patch arises. Thus the (said) distinguished form is a
form reversed (of what is really there), as it takes as

object the aggregate like the pot, etc. It may be reasonably
13

stated that the multiplicity (of atoms)is brought home
(before our eyes) and some other thing (i. e. the pot, etc.)
is thought cf; nevertheless it is absolutely impossible to
prove that the selves of atoms that are substantially
existing have any distinction. n 5

(6) (It is the object) which exists internally in the
knowledg: itself) as knowable aspect”.

This establishes what th= actual objeci of concious-
ness is in our system. If, an object is demied in general
then it would evolve lokavirodia, contradiction to the world,
a defect in our proposition. For the scripture cays:
There are four conditions (for raising up coaseiousness’.
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The term “internally’” is in order to show that
there is no object-cause apart from the consciousness The
term jieyaripa, “knowable aspect’ shows that the cogni-
zable form is the consciousness-product (Vijia-parinama)
and a cognizable part of consciousness (Grahyamsa).
Thus what exists in knowledge itself and is thought of as
cognizable form is proved to be object. Now the con-
tradiction with the worldly experience again persists; for,
men of the world all accept the object as externally.
existing. Therefore the author says:- “as if externally”.
The object, however, does not exist apart from conscious-
ness. Its knowable aspect.

-"Appears to usas if it exists externally”.

The expression I see the object exterrally” is based
on wrong notion, but in fact caused by it ( = wrong
notion); the visual consciousness representing the form
of the hair-like object, etc. in the sky is apt example
here.

“Though the external thing is denied”

1. e. the external thing does not exist in reality, because
it is not experienced as such. Nor is it found- that its real
self- substance exists invariably in the external even if we
earnestly search for it with an extremely subtle reasoning.
Even thovgh that thing may be assumed to be existing
in substance and characterised as external, nevertheless it
cannot act as object-causc of consiousness For, couscious-
ness does not exhibit its form. Nor is the atomic form
reflected (in our congnition}.

That (grahyamsa) which appears to us as though
existent externally, serves as the actual object-condition,
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becausz (that alone) possssses th: form of that (i.e
object). (To prove the above th: following syllogism is
formulated: ) Whatever thing possesses whatever form,
that thing is identical with that form; for example, the
causality is possessed of its own form, (i. e. the nature

of being cause: that causality is not distinct from the
nature of being cause).

Again the author shows some distinct character of
the perceivable object (@l imbant) when he says:-
15 N ,
“Because consciousness is the essence of that (i. e.
object) etc.”

It is evident that the external thing is non-existent
and hence the object is not obtainable The form of an
object follows only in conformity with what is imaginad
by our habitual reckoning (vistna or tirka). What is
imagined by our Vasana does not at all exist externally
and apart from consciousness.

“The forms of the (experienced) objects do not, from
the outset exist apart from consciousness”.

Hence it is called ‘“knowable aspect of conscious-
ness. The term “internady” indicates that the knowable
does not exist beyond consciousness. That (knowable)

non-existent  externally by its nature is regarded as
internally existent.

“Jt also arises from that”

That part (i. e. smwzwtn akaragblaga) is productive
(of consciousness); from it (=that part) sometimes arises
consciousness; becaus:z the seventh  (consciousness)
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(=Klistam manas) has a characteristic distinct from the
(first) five (consciousness) object-things. Since its
consciousness is not obtained in separation from its
knowable aspect (Jiieya) that part (i. e. akarabhaga=rupa==

45a

artha) produces consciousness .........

Because (the knowable aspect, grhyamsa) is endowed
with two qualifies (i.e. image and casolity), the same
will be very well the object-condition as it accords quite
with logic and it is demonstrated as cause of conscious-
ness (Sadhana). The knowable aspect alone which is

characterized as having two constituents (of alambanit)

46
becomes Sadhana, cause. What is characterized (=Klistam

manas) that consciousness does not take the external
thing as the perceivable object; this is experienced in the
47 .

dream-stage. Th: set of two qualities (dharmu) as stated
above becomes a single cause (ekam Sadhanam). Consci-
ousness (i. e. its knowable part) is endowed with the
form of that (object) and also productive of consciousness;
on account of these two functions it becomes a single
source of knowledge (ekam pramanam).

Now, though what exists internally within consci-
ousness is admitted (as object-condition):

it is evident that the external things are of unreal
character as analysed above and that there can be no
other real character thereof. The object-cause is expe-
rienced only i pursuance of our habitual imagination.
Bui the image of the object is immanent in conscious-
ness itself, and that alone will be logically correct. (The
opponent asks)
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How can a part of consciousness become condition
to (the consciousness) arising simultaneously?

(The author replies:) The knowable aspect (grahyamsa)
does not exist in the absence of consciousness; hence its
part (i.e. knowable aspact) gives rise to another conscious-
ness. (The opponent continues:) Now, (you have) a logi-
cal fallacy called self-defacing (svatmavirodha), as it is
again only a part of consciousness just like its part that
48
cognizes. (How can a grahakamsa produce a grahakamsa?
Then, in that case the nature of its being cause can
never be achieved. Moreover, consciousness arises only
being discoloured by thz forms of external things That
image-part itself springs up simultaneously with consci-
ousness. No two things simultaneously arising can aet
mutually as cause and effect, e. g. a pair of horns of the
cow. Moreover it is not proper to say that an object
which isin fact no other than consciousness itself is co-
existent with it. For, the term *‘co-existence” denotes some
connection between two distinct objects. But you do
not admit that there is an object distinct from consci-
ousness. How isit then termed co-existent ?

43

(Dharmapala replies:) It is true. Nevertheless, by
virtue of distinction in aspects (gkara) two distinct parts
are assumed in the Alaya consciousness and described.

50
Thus it follows that th: consciousness is distinguished and
differentiated into the perceiving and perceptible aspects.

(The opponent again objects:) If it is so, what consti-

St
tutes pafyaya (causal condition) will be the cognizable
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aspect. Nothing of the assumed character would be
regarded as possessing the self- substance. And such an
object turns to be something other than pratyaya.

{Dharmapala replies:) Thisis not contradictory (to
our- experience.) It is an accepted fact that perceivable
aspect becomes the causal condition, (like) varied objects
experienced somewhere else. (Such as the flower in the
sky, or objects in dream etc. which thopgh unreal and

only images conceived by their thoughts are accepted as
52

forming causal-conditions.) For example, the disappea-

rance (of the mind and mental states) in the immediately

preceding moment (semanantaranirodha) is a causal con-
53

dition:- the moment a consciousness of homogeneous

character (Sabhaga) disappears, the same consciousness is
54

reckoned as condition by way of four modes of condition.
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FOOT NOTES
Cp. Tattvas. pad. p.206; Nyayavartika, p. &€C-1 Where
different explanations, are given for rathadivat.
Lit. Part, bit, bhaga, pienfen (Sl; 18-2)

This and the following paragraph criticice the thecory
of Mansapratyaksa see Nyayabindu 1,

whole discussion below, cf. Pramaravictikavitt, 11,
239-244

cf. Tuttvas pan. p.825; Nyayabirdutika, p. 10.

cp. Pramanasamuccaya I, 21, Sense-organs arc inferred,
but the mind as the sense-organ cannot be inferred.

A sautrdntika view, v, kosavy. p. 352, 8; my pasicavas-
tuka, Iniro X1

cf. Nyayavartika, 521 where similer anumana is
referred to a1 fawaafafzr  fawan mgwam FafRag o
Tatparyatika, P.626: s&@ fammaiasead  swimug-a  fag

Ref. to the author’s exrosition of this point in the
vritti ad ver. 8 with Hsuang Tsang’s versions, p. and
Vinitadeva’s TiKka. p.

cp. Abhi. kosa: uFm [uATTT FTLOANTEG | SAT=TFW =T I%,
ary o - gyfzarar s1ewarg 1, ver. 20.

C.I—five objects. C. 1I five senses.

cf. Slokavartika, 285: gqreg 3ararEanad | V. Pramiana-
vartika I1. 224: ggwrmga arar wiggar 19 #9499 10 Vp, 12

above Pr. var. 246: fasa: sromews . 1 awew fzag - 1hid,
257.
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9. Ref. Pramanavartika, 11, 224: & gfegsma aearagagggsn
Vitti : IEIGAISTESIT: |

9a This shows that the advocate of the atom-object
does not deny the image of the object in cons-
ciousness. But this s rather incorrect. See Vinita.
Tikia. p. 8(Ms). Dharmapala seems to have the same
idea, See below plt?%his Tika.

10. Here we have to omit the negative particle pu in
Chinese to make the sense much clearer; for, it has
been pointed out that in the two previous proposi-
tions there is no homogeneous example even though
an appropriate reason, hetu, is stated in each case,
see notes to the Sanskrit text, 14a and 15a.

11. =Samudaya. cf. the Pramanavartika cited in the
pp. 16,24 above and the Vaisesikasutra, I, 12k,

12. According to C.I. C. II. has : Svatma-virodha-dosa,
Contradiction with its own (consciousness) self.
13. According to C. L

14. These 2 hetus: Vijnana-junakatva and akaratva are

stated by the Vaibhasika and the Sautrantika. v p.
13f. above

15. See Hetubindutika, p. 13. a1 f3 gszrran=ao 241 arsia swrfa:
gaifay =@¥ay and p. 39, aw@ader weIAw  AqwAT @
afafz: 1 ¢p. Nyayamukha, p. 13, n. 20

16. Cp. Pra. vartika-vrtti p. 230: strrdoe favaaeos

17. According to C II. see note 27 to Dharma. Tika.
17a Cfr. Pramananayatattvaloka of Vadideva suri, last

page.
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18. See Note 31 to Dh. Tika.

19. See Note 32 (Ibid) for interpretations of this paia
in C.I and C.II

19a Lit. (we) set forth other syllogism.

20. I- chun (123-7); (85-10)= “meaning - criterion.”

21. The interpretation according to C.II. See Note 35
to Dh. Tika.

22. According to C. (I

23. Cp. Pramanavartika-vrtti II. 211: Fearamd a=ard egar-
T TIIHT:

24. See wvrtti ad. ver. 2.

25. See Note 39. (Dh. Tika) cp. Kosavyakhya, I, p. 46:
a9 gHIEwIEl gearg:

26, More Lit. “in accordance with an object”,

26a According to Vinitadeva this is Sastra. p. 151 below.
The idea seems to be like this: The Agama=Sastra
does not speak of the object image, Visayakara be-
cause the co-ordination theory is unknown to it. The
reason probably is that according to some early
Buddhists, the form of the object is a mental image.
v. Bahyarthasiddhi, ver. 36, note 61. (p. 39).

26b Contrast the opinion of the Vaibhasikas referred to
in the Kosavva. (B.B. 89. 20. the Kofa (Tib. Text)
I P. 83, 1. 15,:— & 1 72301 «97 77 410 490 Farfqswr: F#71fe7
See Dh. Tika, note 44 b. for Dignaga’s reverse
opinion.

26¢ Cp. N. Sutra, iv, 2,13: ¥z #mz afafvs1 gafeaagrats:
with N. Vartika P. 508.

26d See to C.l. This is purvapaksa. v Note 48 (Dh. T1ka)
27 See Note 49 (Dh. Tika)
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28. See Pramanavartika, II, 294 :and IL 256 with vrtti:
g gEiiaAd (=%mEg ) fafgrar o w@&7 qwfafa: waa3)
geargqfeaageafacraisd & fpg 1 fadigorgeafa . —

See also ver II. 502-504 & 507-12

29. See Prakaranapaijika, p 38, verses 58-60; Slokav.
Niril. 54 with Partha Sirathi’s commsant, Pramina-
var. II, 505-12

30. Ibid. II 370.

30a cp. afzaqraradr: qSTEAREAI 1 in the Kosavyd. ad.
ver 30. p. 47, 18 (B.B.)

31. Lit. to beseach and advance.

32. The author says from the standpoint of thes opponent.

33. Superior and=integrated form Saicitakara, inferior
=atomic form, parimandalya. - C 11

34. According to C. 1I

35. It is explained : Sascitakara of blue colour is superior,

and atomic form of the earth-element inferior.
Hence seeing only the blue colour, one knows it
as earth-element. - C. II, 207 b2.

36. The interpretation is according to C. Il; See Note
63 (Dh.Tika)

36a Consult note. 67 (Dh.Tika)

37. ie. the visible, Sancita, is of atomic self-form,
paramanusvarapa.

38. Lit parts=picn-fen.

39. After all the blu: patch nsver produces the cogni-
tion of ths yellow patch. Now if the many atoms
of the result and objective, the pot, etc. just remain
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41.

42.
43.

44.

45.

45a

46.
47

48.

many atoms, they will not  separately produce
different cognitions of the pot, etc. C.1L  208b,1.

(Dh.Tika)

This 1s according to C.l. 195, 62. But C. 1l
(208, 62) interprets that consciousness has —

The objective differences are not in atoms. There-
fore the Hinayanists say in vain that atoms have

differences - C I, 209, al.
According to C.I, the pot, etc.
(Atoms) in aggregates can be definitely removed

one by one. When they are not done so, the pot,
etc. are only perceived and not atoms. Aftler remo-
ving the atoms, the form of the pot is not there.
Then the pot is not real. Atoms, however, are not
actual objects. Therefore that multiplicity - C.II,
209,b1.

That akarabhaga is only consciousness-product
(Vijaana-prrinama)

Chin. literally reads : ‘‘Because consciousness posses

the form of the object”.

The expression ‘na paficama’, etc. is left untranslated,
as its meaning is not clear. :

Lit. if the consciousness, etc.

That is to say: things experienced in dream-thought
are not external, but they prove to internal, CI.
198,b2.

Added from C.lI of 210.a2.
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49.

50.
51,

52.
53.

54.

According to C.II. we must supply here Difinaga’s
reply: pratvayo’ vyabhicaritvat.......

Or “then it follows”, Sui-Chiang (162-9, 41-9).

See ParthaSarathiMisra, Slokavartikavyakhya, p.304:
FILOCAAG  HAAT MET Y |

Added from C.II, 210,bl.

Explained in C.I1. Thus : Mind and mental states
(cittacaitta) that disappeared in the immediately pre-
ceding movement, eg while a consciousness of
homogeneous character disappears, the previously
disappeared mind though not different, becomes
Samanantarapratyaya of the following one. Ibid.

Four modes of conditions are: hetu, alambana
Samanantara and adhipati.
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