Wendy James interviewed by Alan Macfarlane 15th May 2009

0:09:07 Born in Timperley, Cheshire, in 1940; my parents were based in Rochester, Kent, where my father was a secondary school teacher; my mother had returned to her natal family for my birth; I was her first child; after I was born my mother returned to Rochester but it was an insecure area because the Second World War was starting and the shipyards and docks were being bombed; my father's school was evacuated to South Wales; we all moved to a tiny place in the Valleys; the problem of accommodation meant all the children and teachers had to find lodgings with the local population and as a newborn baby I was not very welcome; my parents decided that my mother should take me to Westmorland where she became an assistant to an old friend, Fay Henderson, who had a vegetarian guest house in the Lake District; by 1941 my mother and I were based there

2:04:13 My father's family a few generations back had been farmers in central Wales and his great-grandfather had spoken Welsh; the family had gradually moved southwards to the coastal areas of South Wales and the men married English-speaking women; my father did not speak Welsh but had a slight accent; his father was the chief gardener in the city of Penarth and laid out public gardens there that you can still see; my father was brought up as a strong rationalist agnostic; after graduating from Cardiff he did a master's degree in chemistry at Imperial College, London and then went into teaching; he was a very important influence on me in that he loved travelling; as a young man before marriage he spent a year in Canada and used to describe it as the best year of his life; later he made a point of travelling as much as he could especially to the tropics; he spent some time seconded to Makerere University College in Uganda in the mid-1950s, by which time I was a teenager; I found my father's stories and pictures of Africa very exciting; I don't know much about my father's family; he was regarded as a strange child because aged eleven he decided that he would no longer eat meat; as he got older he joined the Vegetarian Society; in those days they were very active and held Summer camps; it was at such a camp that my parents met; my mother in an equally important way has been an influence on me, partly because of the vegetarian connection through her family; I am a fourth-generation vegetarian through the matriline; both my mother's parents came from Quaker pacifist backgrounds; my mother's father was a chartered accountant in Manchester; he had quite a large firm and other members of the family were associated with it; my mother was the eldest of four children, and one of her brothers became a partner in the same firm; Manchester was a much more important family centre than South Wales for me; during the War my father moved up to Westmorland and we all lived in Grasmere; my parents bought the friend's guest house in 1943; my father got a job at the local Grammar School in Ambleside and became a science teacher there, while my mother built up the guest house, Beck Allans, which was right in the middle of Grasmere; in 1947 my father began to teach in Workington, in a technical school, and commuted there on a weekly basis; he then got a job at Rossall, an independent boarding school near Fleetwood; by about 1949 an old friend of his, Tom Jarman, who was already established in the Institute of Education at Bristol University, suggested my father apply for a job there and he was appointed; my mother was making a great success of the guest house and my parents had bought another called Rothay Bank (now the Rothay Garden Hotel); it was a large nineteenth-century family house and was where my brother Brian and I grew up; my mother eventually sold Beck Allans but then bought other smaller places for guests; my widowed grandmother from Manchester came to join us in Grasmere

9:21:16 I first went as a day-girl to a boarding school in Ambleside - Fairfield P.N.E.U. - where they put tremendous emphasis on literature; I remember that each term we had to learn two poems and two sections of the Bible and recite them at the end of term to a panel of staff; this emphasis has stood me in good stead ever since; we had a rapid turnaround of teachers there because a lot were student teachers from Charlotte Mason College; I started there in 1944 and stayed until I was eleven; meanwhile my father had become chief examiner for the 11+ examinations across Wiltshire and Gloucestershire from his base in Bristol; at this time he was commuting on a half-termly basis to the Lake District; he used me as a sort of guinea pig for improving the 11+ I.Q. test; by the time I had taken it myself he allowed me to mark them, which would be quite illegal today; I used to get 3d per paper; he used to encourage me to think in ways that opened my mind to the rest of the world; he had a telescope and would take us into the garden to look at stars; climbing the fells was also a great love of his

11:57:24 I suddenly became conscious of the Lake poets; we knew that all the guests were wanting to look at Dove Cottage and daffodils, and it always seemed a bit of a bore; in about 1950 which was the centenary of Wordsworth's death there were special celebrations; at Fairfield we had a reading of parts of the 'Prelude' illustrated by tableaux and I do remember being a young Wordsworth; I got a prize at that time signed by one of the Wordsworth family; by 1951 my father was established in Bristol and was beginning to plan various trips abroad, seconded from the university; I then moved from Fairfield to the local Grammar School, Kelsick, in Ambleside; my parents both thought it would be better for me than staying on at Fairfield; as my father had once taught there, he knew the school and some of the teachers; that was the place where I was very much influenced by individual teachers; Walter Annis who lived in Windermere was the moving force behind the Kelsick Field Club; he organized trips, not only up the Lake District fells, but also to Derbyshire, South Wales, the Brecon Beacons; it was on a trip to the latter that I first came to Oxford as a teenager; we also went to Stratford and saw 'As you Like It' with Peggy Ashcroft; the school also took us abroad to Switzerland, so I had an outward-looking, outdoor experience from the school; there was also a lively dramatic society and I appeared in various productions; my love of the stage goes back to a performance by the Grasmere Players [in 1952]; Mr Hildrew, the producer, invited me to be Puck [in 'Midsummer Night's Dream']; it was performed in a garden with large trees, and the audience sat in the gravelled entrance area; it was very atmospheric and I remember my first entrance was jumping down from a tree; at the time the painter, Claude Harrison, was in the audience and one of his early paintings was inspired by that performance; my mother was going round the Lake Artists’ Exhibition the following year and saw an oil painting of a forest with strangely gnome-like figures; she recognized me and bought the painting and we still have it to prove my interest in acting at an early age

18:41:19 I went to piano lessons but never did very well; I was a bit scared of my teacher who was a refugee who had come to live in Grasmere; he used to try and make me sing and I have always been a bit shy of doing that; I did go to ballet lessons and my first ambition was to be a ballerina; I took a whole series of exams and was working towards an advanced series when I fell doing high-jump at school and tore the cartilage in one knee; that put an end to that career although later, as an undergraduate, I joined the ballet club in Oxford; I love listening to live music but I can't say that it has been more than that; I have a fairly passive interest in classical music; later, as an anthropologist in the field, I made an effort to try and hear the patterns of African music but I have never been much of an expert

21:35:00 My mother was brought up as a participating Quaker but she had lapsed by the time we settled in the North; she did take me to the Meeting House in Hawkshead sometimes but it was never forced; when I came up Oxford we had some friends who encouraged me to go to the Meeting House there, and I went a few times, but I don't claim to be an observant; I am agnostic verging on atheist but I can understand the richness and appeal of religious practice, especially when it becomes a matter of ingrained habit and perspective; I am interested in how that has shaped what we take human beings to be; in 'The Ceremonial Animal' I try to break down the Durkheimian dualism of sacred and profane as I have always tried to break down the dichotomy between society and individual, which I see as a connected field of patterned interaction; I see degrees of what Wittgenstein famously identified as ceremoniality in everything we do; we are having a structured encounter now but even an informal conversation has an element of ceremoniality about it because it is placed in a much wider context of expectation; in the context of religious ceremony, the deep emotional engagement which individuals can establish, there is the same quality of what human beings are capable of in terms of passion and emotion that one finds in ordinary life, but much deeper and more condensed; in 'The Ceremonial Animal' I try to draw out that argument; if one is to ask the root questions of the nature of humanity as a species it must lie somewhere in that quality of art, where in every action we are engaged in something wider than what is evident to a naive observer; that is why I am interested in the image of the stage and the artifice that lies behind ordinary behaviour; I like Kirsten Hastrup's book 'Anthropology in the Company of Shakespeare' in this context

28:56:18 At school I was best at maths and English which I took at 'A' level, together with geography; I took scholarship exams in English; I did not do particularly well in geography but I wanted to travel; teachers were keen that I tried for Oxbridge which meant staying on for a third year; I did not satisfy the Cambridge entry requirements as I did not have an appropriate science subject to do geography; Oxford did not mind as long as I had the required Latin so I applied there; John Mander, the son of the Headmaster, was already at Oxford but this was not a school where people were groomed for entrance exams; I did these in the Headmaster's study in his house and got an Exhibition at St Hugh's; I had already heard about Marjorie Sweeting the geographer at St Hugh's, and that it was a good college for geography; by the time I was accepted I had done one term of the third-year sixth; by this time my father was in the Caribbean on secondment to the University College of the West Indies; my mother, who had spent some time working for the Fellowship of Reconciliation in the mid-thirties, suggested I should learn German and go to Germany as she still felt that help was needed there; I started to learn German but then my father wrote from Trinidad to say that he had found a school that needed a geography teacher, and suggested I go there; this was a wonderful idea which I accepted; by the time I left England my father was in Jamaica were I went first; in those days air travel was very special so I went by a banana boat; I spent a week with my father in Jamaica and then went by another boat to Trinidad; there I taught geography in Bishop Anstey High School for Girls in Port of Spain; I stayed with the family of a sixth form student; while there I took the girls on trips; one was to a forest area where they grew cocoa which was very different from the towns and the sugar growing areas; people there were very reminiscent of West African forest dwellers; I then came up to Oxford in the Autumn of 1959; I wrote a short dissertation on Trinidad; Marjorie Sweeting, my main tutor in college, was a geomorphologist with the reputation of having explored limestone caves all over the world; my interests were much more on the human side of geography; during the first year I discovered the subject of anthropology through lectures at the Pitt Rivers Museum by Audrey Butt and Ken Burridge; week by week we would look at various groups; I remember Audrey Butt lecturing on the Nuer; I thought the subject interesting; back home in the Lake District I bought 'Teach Yourself Anthropology' and found I was most interested in the family and kinship systems of Australian Aborigines; also remember going to the bookshop in Grasmere to order a copy of Evans-Pritchard's 'Social Anthropology'; Kelsick had wanted to give me a prize and wondered what book I wanted so I asked for this; I fell in love with E-P's writing and with anthropology; in the Summer vacation of 1961 I went to East Africa; this was through following up contacts made by my father at Makerere, but by now I had also met many African students in Oxford; this was a boom time for foreign students from Africa and Asia where there were new universities but without graduate facilities; there were many student societies including the Africa Society, which doubled itself up to become two, the East African and West African Societies; as many of the former colonies were becoming independent there were parties everywhere; friends suggested I visit their families in East Africa; I managed to arrange to spend the Summer of 1961 mainly in Tanganyika; I passed through Uganda and Kenya seeing friends; I had arranged to have a part-time teaching job at Machame Girls Secondary School on the slopes of Kilimanjaro; I hired a little car so that every week I could go up to the school, teach for two or three days, then come down to the Kilimanjaro Native Cooperative Union which was the centre of social life in Moshi town; I had a room there and from that base I gathered material for my undergraduate dissertation on the lower slopes of Kilimanjaro; I would drive around and talk to people, extending my own networks to people growing bananas and coffee; I visited some Greek farmers who were still there though the land was in the process of being nationalized by Nyerere's government; Tanganyika had not yet got independence but there was euphoria in the air, it was an exciting time to be there; this experience confirmed me in my ambition to change from geography to anthropology; in early 1962 I made my application to come to the Institute of Social Anthropology; remember being interviewed by Evans-Pritchard and I was accepted and following on from my existing support from Westmorland County Council got a State Studentship

44:07:15 I had already met the brothers Lienhardt at the Colonial Services Club in South Parks Road; remember Godfrey saying that I should do anthropology; in fact he became my first tutor for the Diploma in Anthropology; it was not social anthropology in those days so we spent quite a bit of time at the Pitt Rivers Museum; I think I was one of the last generation to see Beatrice Blackwood demonstrating there; we also had classes with Geoffrey Harrison, looking at blood spots on slides and seeing if we could taste grapefruit; it was a happy time working as a graduate student; St Hugh's was good for me as an undergraduate but it was only as a graduate in anthropology that I felt I was becoming part of the main stream of the University; Godfrey was a wickedly inventive, gnome-like character, who wouldn't let you just close a conversation but would always jump in and continue it; he never complained of being tired, was always in excellent health, never ate much, but had a terrific appetite for talking and gossip; I rate highly his book on Dinka religion; it is not condescending in any way; as a Catholic convert when he went to the field, any anthropological condescension had gone; there was an acceptance on equal terms of the capacity of the Dinka for spirituality and wisdom which you don't find in most other books of that kind; I did not know Evans-Pritchard very well personally; I respected him enormously for his writings on Africa and his insights; remember as an undergraduate when I was secretary of the Joint Action Committee against Racial Intolerance, we invited him to give us a talk; he replied rather negatively but a friend suggested we asked John Beattie instead, who agreed; I felt a bit nervous about E-P after that; after my first term's tutorials with Godfrey he suggested I went to E-P for the next term; it was quite formal, he would suggest a topic which I would write on and then read in the tutorial; the third term I went to Rodney Needham; at that time I didn't quite understand how ambitious he was but he was meticulous and extremely focussed in his notion of what the subject was about; one day when it was hot he suggested going for a walk in the park; he upset me by asking me about the social structure of the Masai; I had mistakenly started to mention pastoralism but then tried to talk about age sets; he then asked me if I was really planning to be an anthropologist, and did I not intend to get married; I told him that I had recently avoided getting married and didn't intend to do so in the near future; after this encounter I went home and cried; soon after we had the exams and he was one of the examiners with Ken Burridge; I made a stupid mistake; we had objects put out in front of us and had to say what they were; one was an ostrich-eggshell belt which I mistakenly said was from Australia rather than the Kalahari; however, I was allowed to continue and Needham was my internal examiner for my B.Litt. thesis; it was on representations of animals; at that time we had been blown over by Lévi-Strauss; I even had a copy of 'La Pensée Sauvage' with some violets pressed in the front which Godfrey Lienhardt had picked for several of us as we were walking down the road to take the Diploma exams; when it came to the B.Litt. exam I remember Needham noting that I claimed to be influenced by the works of Lévi-Strauss but said he failed to see anything in my thesis to show this; much later on when I was given a post at the Institute he was not happy with my appointment; he made life difficult for a number of my generation

57:08:13 During the B.Litt. year [1963-4] I started looking for money to do field research for a D.Phil.; I wanted to go back to Africa and made various applications for grants and research attachments; it was a time when the research funds which had supported so much anthropological work in the colonial period were drying up, at the same time as the number of anthropologists was rising; in the Institute we were encouraged to think of ways of doing fieldwork either by taking employment or by other means as there were not enough research funds to go round; a job was advertised in the University of Khartoum and E-P suggested I apply for it; both Godfrey and Peter agreed; I applied, there was an interview in London and I was offered the job and accepted; by the following September I was in Khartoum University on a lectureship; it was a time when universities were expanding, especially in Africa; in Sudan it was a time of optimism and euphoria; it was not thought that things would get so bad in terms of civil war as has happened since; there was a feeling of working together - Sudanese, British and other colleagues - trying to make academic life suitable for the glorious future of the country; while I was teaching there I was able to do field research which had been part of the understanding from the beginning; our Department of Social Anthropology and Sociology had a grant from the Ford Foundation to which members of staff could apply to do field research; I didn't go off on my own straight away though I had experience of going with another colleague and some students in the first few months to Port Sudan where the authorities had asked us as a department to supply them with some reports on the state of the slums; I was not yet committed to anything in particular so I did undertake to do that and one of my senior colleagues helped me get started

Second Part

0:09:07 My interests were in East Africa rather than the Arabic-speaking Northern Sudan; research in Southern Sudan was not possible because of civil war and I began to realize that Northern Sudan was not just Arabic-speaking, but full of all kinds of linguistic diversity; I thought at first I might go to the Nuba Hills; Ian Cunnison who was head of department discouraged me for various reasons, one being that Jim Farris was coming to the department particularly to work in that area; I decided to make a preliminary trip to the southern part of the Blue Nile following which I decided to work there; I had a five-year contract with the University and used vacations and periods of research leave to continue my work; I decided to focus on a particular language group - Uduk - partly because they had had missionaries and as a result there were language materials including primers for children to learn their own language; I was able to hire a young person, Shadrach Peyko Dhunya [whose school had been closed because of the war in the south] to help me with the language; we used a tape recorder to create a language course that allowed me to work on my own; he later managed to continue his schooling in Khartoum and during termtime we would meet at weekends to work on translations; when I left the Sudan in 1969 and came back to Oxford it was then that I wrote up my D.Phil.

3:17:10 The question was forming in my mind while I was in Khartoum University teaching; if you live and work in a country you get to know the place in a more rounded way than if you simply arrive in some rural society and study it; I was aware of links between the remoter areas and the centre, and the complications of living in an insecure zone close to the edge of a war, as it was at that time; the missionaries had recently been deported because they were blamed for the war in the south; one could not have done a closed ethnographic study of the Uduk-speakers; arriving in such a marginal place you are aware of different languages and disturbed history; very soon after I started this work I knew that I would have to take a much more historical line than many colleagues were taking at that time; the very first thing that I wrote up and published was a comparison between what informants told me about the disturbed conditions of the late nineteenth century, the end of the Ottoman occupation, during the Mahdist period before the Anglo-Egyptians came back in 1898 and re-established law and order; what my informants remembered of that period was raiding both from the Ethiopian Highlands and the central Nile valley, and the need to seek security; this was the world that my informants were describing to me in the 1960s - in a few cases, people who personally remembered the late nineteenth century but most were those who remembered stories from their parents and grandparents; I was able to compare those oral accounts with the archives in Khartoum; one of the advantages of moving between the Blue Nile and the city on a regular basis was that I could follow things up in the historical archive though the archivists would not let foreigners look at any file called 'slavery'; my very first article was comparing the archival with the oral accounts of the late nineteenth century; from that point on I have become very conscious of memory and the way that a political memory can carry a great emotional load; this can create a strong sense of independence among peripheral communities; I came to see the way in which memories of the past affect the future; this original research helped me understand the later civil war between 1983 and 2005; I think my family background has helped me have a conspiratorial sense of understanding peripheral mountain groups; even in the Lake District, Manchester is the big city far away; more particularly, the experience of being brought up in a vegetarian family, which was not common at the time; the idea of living in a protected community with a special way of life and people from all over the world coming to stay in our guest house because they were vegetarian; as a child I had some sense of what it is like to be part of a Jewish family because we had many families coming to stay with us who were Jewish as they would not have to worry about kosher food; some of my childhood friends were from these Jewish families; it was in that way that Jonathan Webber and I first met as his family used to come regularly to our guest house; therefore, the sense of belonging to a very particular kind of community I had from childhood; in the Sudan I wanted to move to a peripheral area as I felt sympathetic; I have tried to follow the fortunes of the people there since then in my writings; at the end of my time in Khartoum there was hope for the future and foreigners were still very much appreciated as staff in the University; I was offered a new five-year contract but I wanted to spend more time with my family; I came back and finished the thesis

11:29:09 I was supervised by E-P though I did not see much of him in the context of my thesis; I gave him half to read which he thought was fine but a bit short; he did occasionally say that he had discovered the Uduk; I learned more from talking with Godfrey and with all the Sudanese guests who would pass through Godfrey's house - Northern and Southern, but especially Dinka; I then had the chance to teach briefly at Aarhus in Denmark where E-P had been a visiting professor; he had been due to go back again in Summer 1970; there had been a postal strike and he'd written to say he'd not been well and would not be coming that year; two days before he had been due to arrive in Aarhus there was a phone call asking if he was coming or not as they had failed to get his letter; I was a Research Fellow at St Hugh's at the time and was invited to go in his place; taught for about three months there; one of the reasons that people thought I would be suitable was that I had been already been signed up to teach in Norway in Fredrik Barth’s department at Bergen; I had met him in Khartoum when he was working on Darfur; it was from Norway that I applied for a job in Oxford connected with a fellowship at St Cross; this was because St Cross had had Ken Burridge as a fellow; he had gone to Australia but the College liked the field of anthropology and decided to associate itself with a new University Lecturership that Maurice Freedman had secured for the Institute

15:26:06 I enjoy teaching, not so much the formal lectures but tutorial work; a lot of things that have found their way into my published work have come partly out of conversations with students;  with the new degree in Human Sciences in the early seventies, I taught the undergraduates from the very beginning; it was designed to be balanced between the social sciences and humanities; as the years went by it was weighted more to the science side with the rise of genetics and one found oneself engaged in real discussion and argument with students; I learned a lot from teaching them over decades; I also learned a lot from teaching in the anthropology and archaeology degree which began in 1990; this helped me personally to have confidence to write about things which were not social anthropology in the narrow sense; I have now found myself working with people in the evolutionary and archaeological world; the most recent book 'Early Human Kinship' which I helped to edit with Nick Allen, Robin Dunbar, and Hilary Callan; in it we have distinguished archaeologists and evolutionary scientists as well as social anthropologists; what has given me the confidence to engage in a new generation of conversations is the experience of long conversations with undergraduates

18:42:05 I like writing in a quiet place and get criticised by members of my family for occupying too many rooms; I tend to need to go through many different drafts which is seductively easy with a computer; early drafts that I wrote in the past I would go through literally cutting and sticking with tape several times to get the argument in the right order; nowadays I work more quickly but I still do it in bits and pieces; the use of a computer makes one too sure that one can assemble it correctly at the end; I have always worked by assembling points and putting them together rather than starting on page one, but I have never felt happy about putting them together until I have a clear sense of what the argument is; having read so many things by students that don't hang together I have developed an editorial eye which has helped in my own writing; after gathering bits together I do try to put them into a structure which often means leaving bits out; I have done a lot of PhD supervising - about thirty-two in all

22:37:04 Apart from 'Ceremonial Animal', I have written three books that are very closely connected; the first was a descriptive ethnography on the Uduk that came out in 1979 called 'Kwanim pa: (which is their self name) the making of the Uduk people', in which I tried to explain that their life had grown out of a particular history, having to reassemble themselves after periods of dispersal and loss and having to remake their homes; that was followed by 'The Listening Ebony' which I think is the best book that I have written; I really tried there to explore the inner poetry and feeling of stories, songs and ritual practices, including dancing, and the impact of the Christian mission teaching upon them; the understanding they had of what it meant to be living on the edge of the Islamic world and to see the ways both Christianity and Islam are able to exercise influence and power and spread into their world, and how they maintained a sort of protective barrier around themselves; you can see this in their hymns and music; they have a wonderfully rich tradition of their own music using instruments such as the five-string lyre in which they are very inventive; many of the songs I recorded in the 1960s; just last week I was able to watch some video footage taken by an Uduk fellow I once knew who now lives in North Dakota; it includes a lot of songs by a blind singer whose songs I recorded in a refugee camp in 1994 and 2000; they are accompanied on the lyre and about a dozen are all new; some produce laughter, others are listened to solemnly because they are about recent war; I collected songs in the 1960s that were probably first sung about battles in the late nineteenth century; to find that more than a hundred years later battles are still being sung about in basically the same style I thought was wonderful; the big contrast is with the church music; in the 1940s the missionaries produced a hymn book; I first noticed at Christmas 1965 a very rigid, schoolroom tone, to these hymns; in the refugee camps in the south of Sudan which I visited in the early 1990s this hymn singing had got harsher; in the recordings that I have just seen of Christmas Day 2008 it is even worse, almost a military chant; on the footage there is a male choir, probably formed from ex-combatants, singing 'Onward Christian Soldiers', standing almost to attention while singing; when I went to refugee camps I would ask whether they had any new hymns; there was one man who used to select passages from the New Testament and put them to music; I have recorded one or two examples, but they were finding it difficult to remember as these new items were not normally used in the church services; they had the same kind of solemn, marching rhythm; the contrast between the hymns and the liveliness of the traditional music is very marked - a brittle crust of Christian practice that is sitting over another world of creativity that is their own; the dancing is part of the non-Christian world; it was explicitly banned by the old missionaries; even now it is seen as the immoral behaviour of youth

31:49:19 In 'The Listening Ebony' I tried to do a sort of layered analysis of what belief might be at the community level where there can be a strong but implicit sense of its internal connections; the third book in the trilogy is 'War and Survival in Sudan's Frontierlands: Voices from the Blue Nile' (2007) which has a web site which Judith Aston and I prepared to accompany the book [http://www.voicesfromthebluenile.org]; in this book I tell the story of an extraordinarily robust capacity for hanging together; during the period from 1987 when most of the villages were burnt and the Uduk were displaced, crossing and re-crossing the international border between Sudan and Ethiopia; this was a convincing story of social interdependence, through matrilateral family links as much as anything else, despite the bureaucrats of the UN and other agencies trying to sort everyone out into separate households; in the comparative work I did in Western Ethiopia, in 1974-5, I have similar ethnographic portraits of close-knit minority groups; they speak different languages but share many musical traditions, and there is an echoing between what one group produces at one time and what another produces; there is a lovely instrument played by Uduk girls; when the rainy season has just begun and the ground is a little damp you can make holes that preserve their form and you can play them by beating; it is called the ‘pumbulu’ but in another couple of days it rains and the instrument is gone; I was sitting in a village in Ethiopia in 1975 when I saw a girl playing what looked like the same instrument, however the holes were in a different pattern though the sound was the same; it is that kind of echo through a peripheral set of linked minorities; however distinct they seem, they share more than might be apparent; that is what I try to evoke when using the notion of a cultural archive in 'The Listening Ebony'; I tried to follow that through in the latest book by concentrating on the dancing and songs, and the transformation of ritual elements although the ‘whole ritual’ may have gone

36:58:01 I was aware of R.G. Collingwood's writings from the time I came to the Institute; I read 'The Idea of History' and his ‘Autobiography’ when I was a graduate student; in 1977 I married Douglas H. Johnson who is a historian who worked mainly in Sudan, but we met in Oxford; as a historian he was a fan of Collingwood and his writings on peripheral areas in the context of the Roman Empire and Hadrian's wall; we saw the same sort of things going on in Southern Sudan when we spent a whole year based in Juba as a family with our two children; Douglas and I talked quite a bit about Collingwood at that time; we got back to Oxford to find that there was a conference being held in Pembroke College to mark the centenary of Collingwood's birth; it was organized by a newly-formed Collingwood society which we then joined; through it got to know Teresa Smith, the daughter of Collingwood's second marriage; she became a leading figure in the field of applied sociology; through that interdisciplinary conference we met people interested in him; David Boucher, Philip Smallwood and I eventually managed to produce an edition of what was then known as ‘the folk tales manuscript’ which had been deposited by Teresa Smith in the Bodleian in the late 1980s; after that there was a further flowering of interest in the folk tales; various people had toyed with the idea of editing the manuscript but we managed to do it; there are further plans for more of Collingwood's work to come out with introductory essays

43:42:23 On Evans-Pritchard’s manuscripts, there is no light; Godfrey, as literary executor, swore that there was nothing in the way of academic or personal papers that came to him; various papers were physically left in the Institute, mainly notes on his Zande texts which are not yet fully translated; some notes have been written on them by Margie Buckner; the standard story concerning his papers is that he had a bonfire and burnt them all as he was irritated by an American colleague who suggested doing a biography of him; I don't know how true this is but the question is still active; we did approach the family when we had the centenary celebration of his birth in 2002; his elder daughter, Shineen Galloway, presented the Institute with a specially printed volume of 'Zande Witchcraft' interleaved with blank pages on which E-P had been able to write the Zande texts opposite those parts where there are the translations; Shineen said she did not know of any other relevant papers; there may be things that will surface; just recently, Susan Drucker Brown who is working on Meyer Fortes' papers, has come across a dozen letters from E-P to Meyer; she has been asking me whether I can suggest where Meyer's letters to E-P could be; so far we have not got very far; I am interested in this myself; I wrote a piece on the Evans-Pritchard period in the book that Peter Rivière edited, 'A History of Oxford Anthropology'; for that I did quite a bit of reading in the University archives; the story is still that there are no papers but we have not systematically followed this through with Deirdre or with his sons

47:44:02 When I left the Sudan in 1969 I didn't plan to go back; I thought I would go to Ethiopia so when I had a sabbatical leave I got an SSRC grant and went to Western Ethiopia and started on what I hoped would be a three-year programme to do an ethnographic survey on the western border adjoining Sudan; I was not yet married when I went in 1974 and was attached to the University of Addis Ababa; I saw this as not simply just another set of tribal studies so when preparing for Ethiopia I found some other people who wanted to learn Amharic and we organized some classes which we did quite regularly for six months; I was a bit frustrated when I got to Western Ethiopia because [the majority Oromo] people there didn't want to speak Amharic; the government of Haile Selassie was not liked; I found myself in a Gumuz village for the first time with my assistant being an Amharic speaker with also a little English; the young men in the village wanted my assistant to teach them Amharic because they wanted to go to Addis Ababa; the project came to a premature end because of the revolution in 1974-5 and I couldn't go back in 1976; I would have liked to have worked on the wider region as a whole; back in Oxford, together with Douglas and other colleagues we did organize a weekly seminar every term on North East Africa; the work I did in the 1970s enabled me to make more sense of my trips in the 1990s when the people from the Sudan side had become refugees on the other side; I kept being drawn back because of the interconnections in that region between one side of the border and the other, and centre and peripheries; I hope that has fed into all my writing, the sense of historical linkages across parts of a wider region; I think it has forced me to think much more like an historical witness and even an historian than I ever thought possible when I first came into social anthropology

54:10:18 I have still one or two things that I am engaged in quite actively, one is the Collingwood essays; next month giving a paper where I suggest that some of Mauss's ideas on the dramatic quality of social life are relevant to some of the things that have interested me on the evolutionary side; particularly the work of Robin Dunbar taking forward the notion that the very size of population groups has been a selective factor in the evolution of the size and complexity of the human brain, especially the frontal lobes where the story telling and imagination lies; the way that archaeologists deal with remains from the past is becoming much more social; the main thing I want to achieve in the next couple of years is to sort out my material, both textual and audio, also an increasingly large amount of visual material, all of which would fit into a multi-media archive

